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InTRODUCTION 
'I-
One receives so.mething 6f a shock to come upon 
·passages in the Old Testament which refer unmistak-
.• ably to human sacrifice. Even the prophet'ic opposi-
tion which furnishes the setting :for t'his hideous 
practice, does not fully answer the questions which 
arise. It· is needful to examine the blood rites o:f 
ancient peoples generally,and of the Semites speci-
fically,ana to grasp somewhat the kinship bonds of 
i\• 
'>gods ,men ana. animals ,before one can feel that such 
sac'rifice was normal to Israel- even in their national • 
:crisis. A kind of scientific basis for such a custom 
\: 
'I 
is proa.uced in the mind by a study of blood rites 
among many peoples. 
Having secured such a basis,this stuay attempts 
!,to answer two questions: ( 1) To what extent was human .. 
,; 
< ~ 
;\sacrifice. pract'iced at different periods· of Israel's 
; ~ 
,: 
:.history ,and ( 2) what was the probable relation of this 
!i 
•I 
··practice to Yahvlism? The answer to the first quest-
., 
·I 
'I 
,jion begins whi th a survey of that period in which 
·i )! 
:the child-sacrifice cult was thoroughly established 
.. 
,, 
i 
;;ancl traces back :from this time to the ·origin of the 
'• 
.. 
·;practice. The secona question calls for a study of 
i 
.i 
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Yahwism in its essential features during the time of 
• the prophets and under their patronage,., and at the-
time of Israel's birth as a nation. 
·This twofold study uncovers a popular inclination 
. in Israel to adopt the forms of the lower nature 
.• religion in which human sacrifice would be normal. 
The inability of the prophetic party to stamp out 
.. these lower forms from among the people ;who minglea. 
freely with unsubdued Canaanites and neighboring 
peoples ,made possible the development of the Molech 
··cult in opposition to the more ethical and spiritual 
·. Yahwism. But nothing in the m ture of Yahwe nor 
the religious conceptions in worship offered to him 
permit of his being relatea. to Uolech or of being 
· regarded as a Goa. who· .. required human victims in 
sacrifice. 
=-. :N a=· .. es=mewe ze22,. vstr 
! 
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SACRIFICIAL WORSHIP 
"For the life (nephesh-vital principle or soul) 
of the flesh is the blood".(Lv.l7:lll .. As sacrifice 
is the centre of.all ancient worsh~p,so the shed 
blood is the centre of sacrifice. Bacmvard races of 
the presynt,and in all 'probability,prim1tive man as 
-a whole,are alike in believing that the most potent 
ana intimate fellowship \lith deity is secured by 
the offering of living blood. While all material~ 
which are useful for human food have been offered 
to the gods,the deepest mysteries of sacrificial. 
worship are connected with blood-letting. Schultz 
does not hesitete to speak of ancient sacrifice as 
shedding of. blood ,as if a 11 other sacrifices were 
secondary and derived from this. The stone or tre~ 
as the abode of deity,on which the blood was poured, 
is transformed into an altar,an idol and a temple; 
blood-letting expands into blood rites,the communal 
meal,the priesthood,and covenant bonds; but through 
all this development the mind clings with holy awe 
to"the life thereof which is the blood". Gen.9:4. 
In this sacrifice "they have offered up life, that 
mystic power enshrinec1. in blood, the deepest, holiest ·; 
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secret of creation". (B~s~efi,ft~:-s-a:·c;;'··rr~·6·9r. ·-
The fact of bloody sacrifice,either in original 
or a eri vecl forms, is practically unive.rsal in the 
religious life of the xace. Jevons draws the conclu-
sion that "the· earliest form of sacrifice may pro-
bably be taken to be the sacrifice of an animal 
followed by the sacrificial meal11 • (Intro. to Com. 
-
Relig. pl78}. At least this is the regular forn of 
sa.crifice in the ancient world as we know it. "Here, 
there·fore',we··have to de~l with an institution that 
must have been shaped by the action of general caus- . 
es,operating very widely and under conditions that 
1 were common in :primitive tiines to all races of 
mankind". (W.R.Smith,Rel.of Sems. p 240}. To this 
he ada.s,nthe godward side of the ritual is summed 
up in the sheddinr, of the victim's blood«. "The most. 
solemn act in the ritual is the shedding of bloodll. 
"This therefore,is the crisis of the service". 
(p 321). 
The efficacy of shed blood over other for.ms of 
sacrifice is m.:t~gesteo in the story of Cain ana 
Abel. Likewise the m:vstic life tel-eased;.::in the shed 
blood compels the attention of a.eity;"Thy brother's 
crieth unto me from the ground11 • (Gen.4:10). 
3 
Among the Greeks and Ronnns there is constant ref-
erence to the prt:i.ctice, and in crises, to the halo- : 
caust. Among agricultural peoples w'h:o lived largely 
on gr8.ins anD. fruits, a 11 slaughter of, animc.ls is 
sacrifice to deity. Among hunting and nomadic peo-
ples, certain totemic species of animals are reserv-
ed as sacred or sacrificial animals. 
-
Durkheirn traces religious rites among backward 
xaces of the prefmt and finds various b load rites, i 
by 't"fhich an appeal 'is ma,de to the :Powers for the in-
crease or continuance of totemic types of plants or 
anirr.:als or of human life• nThey believe that vivi-
fying influences go fOrth from spilled blood. rr "It 
frequently h~:ppens among the Arunta that when a man 
is sick or tired, one of his young companions opens 
a vein and sprinkles him with his blood to reanimate 
him." (Elem. Forms of Relig. Life, p. 331-2). nJust. 
as the Arunta or Dieri sprinkles the sacred rock or 
the totemic ,design with blood, so in the more ad--
vanced cults, the blood of the sacrificed victim, 
or of the worshi:r:;per himself, is spilt before or 
upon the altar." Trumbull in his 11 Blood Covenant," 
(p. 22-29) writes of the force of the blood covenant 
among African tribes o.nd s.mong Syrians and Arabians 
e 
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:where the sacred use of blood is still recognized. 
Among the Jews the law against eating blood indicates 
:its sacredness, (Lev. 7, 26). 
For our purpose it is enough to glance at this 
wide-spread use of blood as central in worship and 
its potency in compelling the attention of the gods. 
The crude idea of Ghillany and Daumer that wherever 
blood was spilled there the gods floCked in hunger 
for blood, seems inadequate even for the lowest races. 
;, Everywhere there is a survival of the 'mystic idea 
that shea blood releases life and that the gods hun-
ger for the life. Hence "In the body of the victim 
the blood'came to play the most important part as 
the e:q)iatory force." (Toy, Intro. to H. of R. p. 
487). Among other ancient peoples, the Semites and 
among the Se~.tes, the Hebrews made bloody sacrifice 
' the center of worship fo1· communion with and aia. from 
their deity. 
THE UOTIVE OF SACRIFICE 
Behind the fact of sacrifice one seeks the native 
meaning but the primal meaning is hidden in the human 
motives which express themselves in many forms. 
ma.:r hold that this inherent impulse of the hwnan 
,; 
' heart is a comiTand or revelation of the Creator and 
= 
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at the same time seek a scienti£ic basis for the 
origin and development of sacrificial rites. w. Rob~ 
ertson Smith in his 11Religion o£ the $emites"rejects 
the simple gift theory as th~ adequate basis for 
sacrifice. Tracing the vital relationship o£ ani-
mals, men, an[ gods, he regards the communal meal 
as an ex:pres.sion o£ kinship produced by blood bonds. 
Members o£ the tribe, their god, and totem types of 
animals were bound together by shedding the b load of, 
one member of the group and by eating· the victim's 
£lesh together. Often the flesh was eaten raw and 
warm in order that the living blood might enter in• 
to all members of the tribe. "Those who sit at 
meat together are united for all social effects; 
those who do not eat together are aliens to each 
,, 
other. n (Relig. of the Sems~ p. 269.) In this way 
new kinship was formed among men and new ties with 
deity begun, and in this way old ties were strength-
ened or restored. 
This raises the rite o£ bloody sacrifice far 
above the mere presentation of gifts. And there 
seems no reason why this mystic element in life blood 
may not have been in the thought of primitive man. 
Life has been released £or the god and the blood of 
f§ j 5 
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a sacred animaf_b:a_s_ been sb.a'r"e'a-by'aii"'c.me'mbers of --
the tribe. llysti~ potent union has thus been pro-
duced. But Dnxkheim sees in this a gift also. He 
thinks it always presupposes that the Tiorshipper 
gives sol;Ile of his substance or his goods to his gods. 
He explains it thus; Each year mture dies. 17ill it--
revive? Dra~ght, pestilence and famine destroy. 
Will the food and the sacred species or totem types 
survive? Blood is offered that the god may continue ·· 
these types. There are many traces of the oblation 
of blood where the communal meal is lacking. He 
argues, therefore, that there is no reason for claim• 
ing thut -the idea of oblation is a late development •.. 
They have given in the poured blood the most precious 
gift known. Paton cites examples of pouring blood 
on a stone or a tree ·without any communal meal and 
concludes nsuch cases point to a wider conception of 
sacrifice than that put forward by those who would 
deduce all sacrifice from one origin." .{N. Intr. 
Ency. 17: 412). L. Marillier thinks he finds the 
rite of sacrifice to consist of the releasing of 
life in the shed blood, whether clansman or foreign '! 
victim, whether totem or other animal. (Ency. Brit. 
'; usac. n) H. Hubert ana_ M. Hauss regard the imparted 
: 
• 
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sanctity of the victim, rather than the common meal 
or tribal blood in those who eat together, as the 
original center of sacrifice. This seems altogether , 
too complex for primal impulses in· ·worship. Thomas, 
in the .same article, says in criticien· of these sug-
gestions, "The only unity, perhaps, is the effort to 
' put the. divine into coliiilunion with the profane human· 
by means of an in term~ iary, the victim." Schultz 
further adds, "The blood of the victim, as the life 
of the animal, establishes a community of life." 
(AJT, IV, 257). He also refers to the time when 
"the relation to their god is essentially physical---
and blood the life vehicle, for establishing a unity: 
of life among men and between men and their god." 
(p. 266). Kamphausen thinks that ~n oldest times 
"the offering vras considered food for the gods." 
. 
(Ver. IJenscheno:p. p. 36}. But the·statement of 
Westermarck needs to be .added that not only the blood 
as food but thel'fl••C! spiritual life goes to serve 
the gods. (0. Mor. Ideals, 440). 
f.~ile the idea of a gift and the idea of kinship 
by a comnunal meal ure doubtless elements in the 
original impulse of sacrificial worship, they need 
not exhaust the native feeling of the worshipper. 
:;= 
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The craving for u.ili ty -r1ith the higher powers and the 
feeling that the life element in blood could secure 
.or even compel deity to give aid is everywhere pres-
ent. Other offerings might be made, various customs 
might a.·evelop, but central to a 11 else are the blood : 
rites; human covenants; cutting of the flesh at 
f~~erals to strengthen the departed, offerings to 
ancestors, blood. rites in youths • entrance into man-
hood, circumcision, oblations at seed-time and. har-
vest, ana the more regular forms of bloody sacrifice,! 
reveal & belief in the potency of blood Tihich is su-
preme in man's loftiest relrrtionships with each other 
, anc. with deity. The need.s which the ez.rth often 
f~ils to supply lea them to seek from the hidcen 
po11ers or gods i-Yho ruled the earth the satisfaction 
which they cre..vea. To these they offered life that 
life might be produced or continuea or increased. 
The trusted efficacy of blood for these purposes is 
still seen in India. Gait tells of a childless woman' 
in Muzaffarnagar who,in 1870,killed her neighbor's 
son and drank the blood,ho11ine thus to be vitalized 
for child birth. He records three cases of bathing 
in blood shed in this way,in the United Provinces 
, . d:U:r'ing 1909_,. and .. O! t~·~~ "-O~O~.JJ.-,.9.~~~,~~}~Jh.e Nasik 
':Z:¥''1n·· w •...zr;· .. · •• >:f= 
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District of Bombay, (Hastings Ency. R. & E. Vl, 
582-3.) Probably this potency of the life blood. 
in securing from the unseen powers behind nature, 
that which viould aid life or ward off that vihich 
·would destroy life, is as near as we can come to 
the original motive of sacrifice. 
THE VICTIH 
Our next inquiry is concerning the victim 
vvh08e blood is to be offered. Nothing is maae of 
the poin of the victimJnor of its death.,in early 
religion. There Tiere certain types of sacrec 
animals, however, from whi~Q the victim was drawn. 
11Sacrifices were drawn from animals of a holy kind, 
whose lives were originally protected by religious 
scruples and sanctions; and in support of this 
position a great mass of evidence can be adduced, 
not merely for Semi tic sacrifice but for an~ien t 
sacrifice generally." (W. R. Smith, R. s. 289.) 
Such animals were sacred to men and to their god 
in the. bonds of kinship. In Babylonia and Assyria 
"the sacrificial anil!lals were · .usally of the male 
sex: they had to be without defects, strong and 
fat, for only 'the unblemished is worthy of the gods. 
Only in .the rite of purificQtion were female animals 
10 
allowed, and only in th~\e;~~·~-,"~~~~;~:ie~ could 
defective animals be used. n (Oath. Ency. Xlll ,311;) 
Victims killed by aliens could not be eaten by the 
tribe, nor in many cases animals which were not 
drawn from the chosen group. In later-times animals 
become clean and unclean, but originally sanctity 
and uncleanness .are ihe same thing. In the earliest 
times it would seem that all animals were sacred 
and all slaughter was sacrifice. A kind of hunger 
for life' or the necessity 0 f being revived by life- .. 
blood, caused the gods to require a victim from 
time to time, according to Curtiss (Prim. Sem. Relig. 
224.) He quotes a saying that neverY: household 
must h<::ve its death, either man, woman, child or 
animal.n By the sacrifice of an animal or some · 
fitting substitute this death might be prevented. 
In a similar way the requirement o:f the god in other 
matters was met and calamity averted. Thus, crops 
were insured, :famine stayed, wars won, and benefits 
secured_ to the clan or tribe by giving sadisfaction 
to the ~vstic needs of deity. 
Now, 1'among anirol sacrifices, as man is the. 
best· animal , human sacrifices have always helt a 
promti.nent. place." (N. In. Ency. XV, 288.) 
11 
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If animal blood strenthened or persuaded the gods, 
human blood was regarded as more potent. From this 
viewpoint and from the fact that human sacrifice 
has not been us common among savages as among semi-
savages., it is more probabl1that huma~- sacrifice 
was derived from or parallel to animal sacrifice 
rather than that animal sacrifice is a substitute 
' for the human. (Westerma:rek436.) The more exalted 
the victim, the greater would be its· efficacy in 
averting the an;ger or gaining the :favor of the gods •. 
Hina.u priests of the presen'1Vand the ancient Romans 
i7ith other primitive nations, believed that if the 
victim were1enough importance and perfect enough, 
the gods could not resist. In great crises even 
chieftains or kings were offered. Such condition 
c auld hardly arise unti 1 strong n:.:ti ons were de-
veloped and great .calamities encountered. The 
simplicity of primitive life WO'J.ld :find satisfac-
tion in a much simpler :form of sacrifice and a -
vic tim drawn :from the a omestic or totem group would 
be adequate. (Brinton, Prim. Peoples, 189.) 
(Driver, Com. Gen. on Issac, 221.) Lil::eyr.i se great 
ns ti ons would sometirm s offer large numbers of 
animals and, after burnt offerings were introduced) 
12 
the whole victim or victims might be burned. Ylester-
mmnk suggests thc:t humarf;~:;-g;e offered for success -
in war, stopping epidemics and famines, for rain, 
crops, favorable winds and safty st sea, for pre-
' venting· the (L_::cth of important individUals, for pro-
mot ing fecup.di ty, in foundations of buildings, and 
as servants to dead rulers. (Chap. 19.) Vlliile in 
later tirres it seems to have been the size or the 
worth of a gift it does not seem probable that ih=i;s 
Tias _reckoned with in early sacri:fice. The superior 
worth of human life-blood might be readily felt, 
especially in the case of a member of the clan. There 
is nothing to shO'N that the firstborn was a victim 
of superior im:portance in early sacrifice scnerally. 
Li1:ewise_ the idea that the victim carries away sin 
in atonement is a later conception. · .. Wherever na-
tions have advenced far enough to preserve history 
and wherever bo.6'b1ard races of the present are 
' studied, ani$:,ls are rr:>garded above other objects 
of :.1acrifice and hummfictir:-~s are the most effica-
ious offerings that can be mac~e to the goos. It is 
eviocnt evcrY\7here thct· afferings of portions of the 
body, animals 'brundod with the image of a hum:_.~n 
* •:mere ncmwe Ditr' tJ :; ' .. -, 
·' 
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end irr1ages mc;de from mixed blooc1 s no meal, 
are mere substitutes for an original practice, when 
victims vrere sometimes used. 
THE- GENERAL PRACTICE OF HUMLH SACRIFICE. 
The.widespread evid9nccs of human sacrifice 
among ancient people generally is significant. Ever-
istus Hader opens his book on human sacrifice among · 
1 the Hebrews v7ith these striking words: "Among the 
ancients it is a universal fact that the favor of the 
gods \'!2-S gained or the lost favor restored by human 
. . 
sacri:fices: a fact which is written vlith bloody 
letters in the history_ of rmnkind nnd onG which ln ys 
open the dee:pest pulse of their religious feelings 
'· ancl thouchts. n Westermarck declares that we meet 
uith hurnun cacri fice in the past history of ever;r so-: 
called Aryan r2.ce, (OMI 434.) Crowley states that 
"there are few reces and fevr religions "Which· can 
show a history free fr Jm the stain of hU!rl2..n sucri:- · . 
fice." (Hast. Ency. R. & E. VI, 840.) Brinton agree~ 
:·vr.i.th this, 11 Traces of human sacrifice are discovered 
in the early histor.y of even the noblest religions 
· and the rite extended so wio.ely that scarce a cult 
can be named in which it did not exist.n ·(RPP, 
, ... r -r -
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: 189.) Toy specifically names Egypt, Phoenicia, 
,, Carthae;e, Hoab, the Hebrews, Arabs, and Arameans 
among earlier peoples who practiced this custom. 
Amonr, later nc;tions he mentions India, China, Scan-
,: 
dinavia~ Germany, North A:zrerican Indians, and. es-
:pecially. Mexico cna. Peru.. A large portion of Mader's' 
book traces human sacrifice among the neighbors of 
the Hebrews rma W. R. Smith mc..t.kes it clear that the 
the practice was common among the natU~e-religions 
of the- ·semi tes generally. 
Cicero and Pliny speak of decrees in their time 
to prohibit the J?ractice in Rome. Pluta.rch quotes 
references of Euripic.es to sacrifice. of this· kind 
among the Greeks ana cites a Ro:mun -parallel. 11lvfurius, 
finding hir:!self hard put to it in the Cymbrian v:ar, 
. 
-~- had it revealed to him~a dream that he would over-
come his enemies if he wou la. sacrifice his. d aushter, 
Calpurnia. He did it, preferring the common safety 
before any bond of nature, ana_ he got the victory." 
(Plut. Morals, Quest. 83, Vol. II.) :r.rerivale states 
thn t the Romans affirmed that human sacrifice had -
been abolished by the elrer Brutus but he finds at 
leest three occasions vmere such victims were de-
15 
manded at a much later date. (Note. Vol. II, 416.) 
It is significant that the early gladiatorial combats 
. -
we.re indulged only at funerals, as an offering in 
honor of the · deao_. ( A1·no ld, II, .134-5. ) The tend-
ency in. the literary days of Rome was to abolish 
the practice especially in cultured circles. In 
· wri tine. _of the practice among other peoples, the 
Romans of the cultured circles were not anxious to 
speak of the practice_ among themselves where laws 
had been mad_e against it. "There is· no dispute 
about human sacrifice in the earliest times of Rome. 
' .. 
The Etruscans, who are believed to have had no small •· 
share in the Ro:rmn religion, show on their monuments ' 
the sacrifice of human victims.n (T. Thayer, In-
g_uiries con. H. s. among Rom. p. 470.) But Marivale 
' 
reconizes that 11 the practice creeps back again for 
. private ana personal objects anc1 is associa tec1 vn. th 
magical ceremonies." (Note to Boyle Lectures.) 
Spe'cific ce..ses, where prisoners, foreie;ners, and the 
:: sel f-irnrnolation of citizens become victims are men- l 
tioned by Thayer. ·The conclusion seems forced upon 
us then, thr..t the practice was at times followed 
, publicly in time of distress and that. it was fairly 
j common amone the uncultured for private anl commim-
'.' ;t 
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ity needs. 
The cultured mind of the Greeks condemned huma:n n 
sacrifice,yet fear or calamity often caused them to 
return to this practice,reference to which frequent-' 
ly appears in their legends. The legend of Iphigenia 
is most familiar. Neoptolemus urged the sacrifice 
, of Polyxena on the tomb of Achilles in order to ob-
tain favorable winds for the return of the fleet 
from Troy. In his famous cleansing of Athens,Epimen-
ides the Cretan caused a youth to be· sac.rificed. 
(Pearson,in H.Ency. R&E,IV?848). Several authorities 
in Greek literature affirm that culprits were kept 
at public expense to be used as victims in case of 
famine or calamity. This brings together in an inter~ 
esting ~ay the punishment of crimes an~ the satis-
faction of deity. At the temple of Apollo in Leuca~,. 
a criminal was throvn1 from the cliff into the sea 
each year. At Rhodes there was an annual offering 
to Chronos outside the gates.Athens,in observing the 
Tha.rge lia, haa. a similar rite. Increasing culture 
led to tbe use of substitutes which in themselves 
point to the original custom of ~acrificing human 
victims. The very naturalness With which so many 
of the Greek writers refer to the custom is one of 
17 
the strongest evidences of its common practice in the 
early times of vrhich they -r;rote. "When the sacrifice 
of an Athenian maiden was required to stay a famine, 
a certain Embaros promised to give his daughter,but 
dressed.up a goat in her stead and sacrificeo this 
at· the altar". (Phil. Paroem.I,402). Such references .. 
! speal:: clearly for human sacrifice and for its sub-
stitutes. Such substitution appears widely·distrib-
1 uted among many peoples • 
I 
. Among Orientals ,wherever civilization was little· 
advanced,human sacrifices wer.e common. In the Kalska. 
Purana of India it is stated,"by a human sacrifice 
attended by the rites laid dow.n,Deva r~mains satis~ 
fied for· one thousand. years and by the· sacrifice of 
three men one hundred thousand years. By human 
flesh the goddess Kamakhya's consort,Bhairava, re-
I 
mains pleased three thousand years .• Blood conse-
crated turns to ambrosia". (Hat. Ency.IV,850). There, 
are many temples at uhich such sacrifices were com-
mon a century ago. Children were sacrificed at the 
time that crops were sown and were . offered to the 
river and earth demons. ·Vigorous steps had to be 
taken by the British Government to suppress the 
,. 
=zic·= 1:3 ;;.£.:~ 
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prDctice.About the year 1780,whcn the gates of 
Tavoy in Burma were erected,a victim was put into· 
each post hole ana the post thrust down so that the 
blooa s:purtea up at the sides.Killing children and 
1 drinking their blood. or bathing in it was ofteri 
( 
: 
practiced to produce conception by childless women. 
Religious suicide often took place in the hope of 
rebirth into some higher form. These modern practi-
ces suggest the motives that would be common at a 
similar grade of civilization in any·period of the 
past. · 
In· Japan when the most ancient documents were 
written,the memory of human sacrifice was still 
""' 
7fsh in the minds of the historians. The monsters 
of the thick forests,and demons everywhere in earth 
and air,had thus to be appeasea • 
.Among the Chinese, \7hile their altars never reeked 
with the blooa of beast or man,traces of human sac-
rifice· are f[:irly co~non,especially in con.."lection 
i7ith the funerals of kings. Ssu-Ha-Ch'ien mentions 
a ruler,Wu of Ts'in State,who maae sixty-six people 
' follov; the deac' duke, Ch' ing, into the nezt y;orld. A 
nephew of this prince had one hundred an:1 oevonty-
sacrificed at his death. Among these i7ere 
,.,..- ---- ~· .... _., m • --c- , ............. ,, ..... ...,.,.. , -·a· .. ' !J' 
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three brothers.· The philosopher Hicius d.uring the 
l third century B.C. inveighs against this extrava-
gance in burials. (TieGroot,Hist. Records,II,669). 
The Tartur dynasty especially practiced it and there 
are. eviden9es that it was used in building the ·great · 
'1all. (Ball ,Hast. Ency. VI, 845). In 954 A. D •. an: em- . 
peror o"! the Cho7l dynasty gives qrders that his fun-. 
eral shall be simple and that no one shall be in-· 
jured. (Parker,China Rev.25:259}. In recent tirr1es 
victims have been offerea in building bridges,gates 1 
and public buildings. In 1900 an official offeree 
a victim to his drum in starting for the uar. 
The Chippewa· Indians,suffering from an epidemic, 
regarded it as a punishment and set adrift the most 
beautiful girl of the tribe upon their river that 
in her drovming the epidemic might be stayed. 
(Dormo.n,Prim. Supers.208}. The Peruvians sacrificed 
children when 1mfavorable weather thre::~.tened the 
crops. "The Chukchi in 1814 sacrificed a respected 
chief to stay an epidemic which was destroying men 
and reindeer". (V .\~rangell ,Polar Sea,22). "The 
Germans of old laid it dow.n that in ti~ of famine~ 
' beas.ts should· first be slain and offered to the gods.~ 
bring ho relief, then men should be slaugh-
• "70. -•;=& :;;;;:;:;;;:t::?7::- 0 
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tered,and if still there was no aid from on hieh,the 
. 
chieft~ of the tribe himself mu?t molint the. altar, 
for the nobler and dearer the viotim,the more pleas-
ed were the :gods«. (Brinton, Prim. Peoples, 188). In 
the Baltic"states,the Slavs sacrificed a Christian 
each year by lot to Svantovit.The head of John of 
Mecklenburg was fixed on a lance and offered to· the 
god Radegast. (Helmhold,Chron.Slav.). Human sacri-
fice was vigorously practiced by the Mexicans until · 
a. recent date. Many instances. of s·ubsti tution occur 
in ·ahich human blood is offered without death, but 
this is recognized as a simple effort to deceive 
the. gods·. "Scarcely an author attempts to estimate 
the yearly sacrifices throughout the Empire ~s less 
than twenty thousand and some carry tbe number as 
high as fifty thousand". (Prescott,H.Cong_.of Mex,38). 
. ;; 
Among .the Pavvnee Indians a maiden was sacrificed 
yearly to the morning star. 
Such a universal distribution would indicate a 
common cause working in the mind of man in his 
relation to deity and his conception of the efficacy': 
of human blood in securing help. Peters thinks that : 
human sacrifice is not necessarily the original 
. form of all sacrifice and he connects it,not so 
: 
,, 
,, 
:i 
; .. 
? 
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much with the special Arabic and ~ebrew forms as 
with a very general idea,liable to crop out among 
any. people; an idea which permits the god to demand 
the aearcst :possession of nien11 .··(R.o:f Hebs.69}. 
Such a survey as the foregoing creates·a kind of 
scientific basis for judging the meaning of recordea 
. . 
facts concerning human sacrifice among any :particu-
lar ·people! The value of human blood in sacrifice, 
the need of blood in persuading deity; and native 
feeliilgs 1 in the face of calamity/are .:fairly perman-
ent factors among people generally. 
HUMAN SACRIFICE AMONG' ISRAEL'S NEIGHBORS 
It can be safely held that human sacrifice VTas 
;knovrn: .among · the neighbors of Israel throughout the 
period covered by Hebrew history. The Old Testament 
writers deal VTith substantial facts when they speak 
of this.as a "heathen horror" .(2 Xi. 16:3,21:26}. 
Mader 1 s attempt to find the source of Moloch wor-
ship in Egypt seems futile,but his investigation 
carefully traces the practice among several of 
Israel's neighbors. Some familiar passages in the 
Old Testament point to the practice. In 2 Kings 17; 
24,31 the colonists transported from Sepharvaim 
' i. 
,. 
; 
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are said to burn their children in the fire to 
Adrammelek and Anammelek. 2 Kings 3:27 mentions the 
:: sacrifice of his son by the king of Moab •. In time 
of seige he is offered to the god Chemosh on the 
walls of the city. The practice is referred to ·in· 
numerous passages as an abomination of the inhabi-
tants who were driven out before the invading Heb-
rews. (Dt.l8:12,2 Ki.l6:3,etc.). 
Outside the Old Testament,evidence is not·want-
ing to prove the existence of human sacrifice among 
Israel's neighbors. The :following statement concern-. 
ing Egypt seems warr~ted; "The testimony of cer~ain . 
Greek and Latin authors,base~ apparently on tradition 
and corroborated by indirect re:ferenqes in certain 
Egyptian writings and by scenes represented in tomb 
wall-paintings, seems to indicate· that the practice 
uas observea,at least in a modified or symbolic 
form,dovm to late historical times". (Hast. Ency.R. 
& E.). Ylestermarck suggests th~t patricide and 
'. 
infanticide appear often without any ·thought of 
' sacrifice. (Orig. i.[.I.383). But Steindorf,in des-
cribing ty9~cal burials, brings out facts uhich in-
dicate a religious significance in all such matters. 
1 He describes a tomb as follows;ftthe tomb further 
II 
contained several small tombstones of ·women,dwarfs 
.\ q 
ii and even of dogs. These had been buried at the same 
'i 
·i !I time as the monarch: and it is not toe much to assume 
i( 
., 
:1 that they had be en his favorites during life and had 
·: 
'i 
:) been slaughtered at his funeral". (Relig.An.Eg.l41). 
I 
!; This idea of trying to serve and :provide for a de-
. il n parte a monarch is closely associated with the effort E 
!i 
to please und meet the needs of deity by bloody 
sacrifice. 
Diodorus Siculus (1:88) speaks of the king of 
Egypt as having sacrifice4 red men,usually foreign-
ers,as such men were not to be bad in Egypt. A 
fragment' tells the same fact and adds that, having. 
been burned,their ashes were scattered to the winds. 
·Evidence points to the sacrifice of a maiden each 
y~ar to insure the rising of the Nile. The fact that 
no clear inscriptions on the momunents tell of such 
a practice is thought by some to be suffi'cient 
grounds for denying its existence but others see 
in it simply the ignoring of the familiar. One 
inscription,at least,does give a striking account 
which points directly to the custom. On the tomb of 
Seti I,there is a description of men attempting to 
revolt against Ra whose vrrath was appeasect by a 
! 
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sacrifice and a a·raught mixed with human 
blood: his resolve is also mentioned in uhich ani-
mals are to be substituted for human victims. (Ifa-
ville, Old Eg. Faith,298). Huch of Hader's argument 
thut the custom in Israel was brought· from Egypt, 
is contingent upon certain questionable dates,but 
his attempt brings out strong evidence that child-
ren were sacrificed and probably burned, to :;-:Osiris 
and other deities. The absence of any shock·or sur-
prise· YThere sinele instances of this sacrifice 
6c.cur,is fair evidence that those who recorded them 
~ere familiar with it as a general practice. 
Concerning Assyria and Babylonia ,·Toy thinks that 
there is no evidence to prove the custom of human 
sacrifice in the latter but concedes the possibility 
of it in Assyria. (Intro. H.of Is.489). In the 
Assyria known to history it may have been limited 
to certain regions and it may have been associated 
with justice and punishment,but its existence and 
religious significance is secure. One ~assage which 
has been m:.de much of in the past wqs thought to 
read, "the son is burnt on the high places" but 
should probably read "grain is burnt in the heat 
sun". (Hast. Ency·.) .But Ball describes a cer-
25 
clearly indicates a knowledge 
human sacrifice. The following figures appear;(l.) 
a priest holding a sceptre in both hands,(2) a 
divinit·y holding in one hand a sceptre and a curved 
sword in the other, flames burst ffom his should.ers 
and behind him is an altar with vegetable offerings, 
_(3)behind this figure are two men in leopard skins 
with arms raisea to strike. (4) Between them is a 
kneeling man with a head dress.There are flames 
above and a bird of prey approaching~One of the fig- ' 
ures holds back his head and the other pulls aside 
the beard as if to free the throat.(:P.S.B • .A-.14:149). 1 
Even though this may be the punishment of a criminal·,' · 
the religious offering of a victim to deity can 
hardly be mistaken. Then,there are minor references 
found in .Assyrian writings in which captive boys 
and maiaens are reporte0 to have been sacrificeo. 
al.ong with slaves and sheep.Human sacrifice ivould 
be normal,from our scientific basis, to such gods 
as were worshipped;for instance Raman,Ishtar,and 
Ashur ,goa.s of storm and war and kiU,:shi:p. 
Human sacrifice is known to have existed among 
the Phoenicians.Porphyry mentions that they sacri-
I • 
1 ficed to Saturn,in times of war,famine or pestilence,,· 
I 
= 
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·those most dear to them. (Sil.Ital.4:765). At Car-
thage there YJas the yearly sacrifice of a boy chos-
en by. lot. Kamphausen refers to an incident where 
.the Carthaginians offered three hundred boys.(p62). 
Eusebius also refers to the Phoenicians offering 
their dearest to Chronos. 
The.Saracens,who had until recent date,advanced 
but little from the station of their early ancestorsr' 
offered young and beautiful captives. Where these 
were lacking' a 'young and faultless came 1 uas sub-
stituted. (Smith,R.Sems.362). Nilus (Nar.VI) tells 
of the narrow escape of his own son,who had been 
stolen by the Saracens and prepared for sacrifice 
between the setting of the morning star and the 
rising of the sun.His captors overslept and he was 
spared.There is every reason to see in these more 
recent sacrifices the surNival of an original cus-
tom. 
But among that group of nations even more 
intimately associated with Israel,by language,an-
cestry and contact,there is strong evidence that the: 
custom was fairly well known. We have the account 
in 2 Kings 3:27 of the conditions which led to the 
sacrifice of his son by the.king of Moab. It does 
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not appear as an unusual procedure,either to the 
Uoabi tes or to the Hebrews. Among the Ammon~ tes 
there is no statement concerning human sacrifice in 
the scanty records. Much of the discussion which has 
been advancec1 to :prove that child sacrifice in· 
Israel was transported from Ammon,arises from the 
god-name Milkom being related. to Moleoh. But there 
is no real success in identifying this god with the 
:Uolech of the Hebrews_, neither can it be shown that 
children were offered to Milkom. The· religion of 
the Ammonites did :possess that element of nature 
worship,howeve:r,which would make human sacrifice a 
normal factor. And there was intimate association · 
between the Hebrews and these neighbors,even to 
the erecting of a temple to Milkom on the Uount of 
Olives{l Ki.ll:7,33). Kamphausen thinks that in 
earlier times these nations kived on the same relig-
:l ous level. A· study of this whole group in the light 
of· the Abraham-Isaac ,Hoabi te, and Jepthah stories 
along with the blood rites of nature worship,would 
give the inquirer a strong impression that human 
sacrifice was a well lmovm1 if not a common,practice. 
The Canaariites,with whom Israel was in much 
closer contact than the. Old Testament records would 
! 
I 
;! 
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suggest,seem clearly to have been familiar 
rite. Human sacrifice is one of the abominations 
of'the nations which"Yahwe drove out before Israel". 
Excavations tend to confirm this record. At Megiddo, 
a girl about fifteen yearsold,had been slaughtered 
and her body built into the wall. The excavations 
about Gezer and at Ta'annek are suggestive though 
not absolutely convincing. 1fucalister has described 
a cemetery in the temple area near Gezer and made 
tho claim that· his findings there~±e·sure proof of 
infant sacrifice. The bodies of children were found 
in jars ana a cistern near by containec1 the skeletons; 
of anir:mls,children ana adults along viith refuse from 
the temple altar. Wood claims that this is no :proof 
ana that "even chilcrcn could be buriet' in the tern-
ple area by use of a jar". (B.World 36:166). But 
signs of burnine on some of. the bones ana the 
presence of animals and children together Tiould 
indicate the strong probability of sacrifice. Dussand 
makes a special study of this subject ana findc 
sufficient ground for thoroughgoing belief that 
' human sacrifice vms common among the ~ :former 
inhabitants of Palestine. (L.Sac.Hum.c.l.Can.34:77-
The fact that Jerusalem was not conquereo 
29 
and that in· building the temple 
153,000 Canaanites are said to have been employed, 
?n4ke.s it it :;•il't: ~ certain that the religious practices of 
these .Partially subdued people would be well known 
to Israel. (Paton,Can. Infl. on Rel,of Is. 205 ·:ff). 
Perhaps this is sufficient to sustain the gen-
eral statement of Dillman, "Human sacrifice_, ahd 
especially child sacrific~ was widely spreaa among 
the Canaaneans,Phoenicians,C~rthaginians,and Egypt-
ians,anr1 among the Hoabites and .P..mmonites who were 
i akin to Israel. It was also practiced among Aramean 
!i 
,; and Arabian peoples". (Crit.Com.Gen.II). While this 
evidence·aoes not prove anything for Israel,it 
removes any surprise ,vrhen the practice is found in 
Israel,that it should have crept across the borders 
or risen up from the native people of the land. And 
it will remove any question as to where the know~· 
ledee of the custom might have arisen. Unless the 
religion of the Hebrews was sufficiently exalted 
throughout Israel to resist the rites of these cults 
they would be likely to slip into general practice. 
From this viewpoint,too,the opposition of the 
prophets is easily understood. 
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HUUA.JJ SACRIFICE IN ISRi'~L 
That the Hebrew people did actually practice 
human sacrifice, both before and after their nation-
al organization, is clearly stated. in the Old Tes-
- -
tament records. The familiar account of Jepthah's 
immolation of his daughter in accordance with a 
former yow is recorded in Judges 11. The account 
· of Riel setting up the gates of Jericho by the 
deaths of his oldest and his youngest sons,given 
in 1 Kings l6:34~is doubtless in accord with the 
ancient custom of building youths into walls and 
gates as a sacrifice. This incident relates itself 
to a curse pronounced upon Jericho by Joshua (Josh. 
6:26) and probably crept into the records along vdth 
the fulfillment of the curse. The slaughter of the 
priests of Ba'al on Carmel by.the prophet Elijah, 
while in some phases a religious act, does not seem 
to be a hunmL·. sacrifice but rather an execution of 
justice in relieious matters, (1 Ki. 18:40.) Harig-
ing up the seven sons of Saul before Yahawe is re-
gards(' by Gillany, Mornmert end otf1..e rs as human sac-
rifice. It seems ra tbe r an example of blood revenge 
as an ancient ·law in human relations in which blood 
is efficGci·Ju.s in satisfying both the tribe and their 
t ··-·, ere....,.·: r~• 11 
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god that justice hc.s 
is an example of the Ban rather than a distinct offer:-
ing to deity, (Mader, d, Mo. d. A. H. 130.) Da"tmer 
' in his early study of this subject 'Vlith Gillany, goes' 
so fc.~r as to see· human sacrifice on a vast scale in 
connection with the account of David's altar· at the 
th~e~hing floor of Araunah (II Sam. 24:16.) He 
mana;ges to get ass-worship out of the likeness of the 
Heb~ew word for ass to 1his nt-me, Araunah. Then in, 
;I 
,) the plague or slaughter which. occurred he sees a 
great festival with many human sacrifices. But this' 
only shoi·rs hou far a subject can be carried. when one 
is willing to make the facts bend to his preconceived. 
theory. 
But numerous allusions to the sacrifice of human 
victims t especially of children, are to be found at a 
later date. This practice cent e rea. inf place calle a, 
Tophet in the valley of Hinnom just out sic. e of Jeru-
salem and the offerings were md e to the god, Molech.• 
This c1eity is somewhat obscure both in the form in 
" which he is represented and the place which he filled; 
in the thought ond life of the people. The name is 
mentioned only seven times and in one· 0 f these (1 
it should doubtless read Milkom. The other 
'7i 
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references are II Kings 23:10,Jer. 32:35, Lev. 18:21, 
20:2,3, and 5. Jeremiah 49:1, 3 has Malcam which 
may not refer to a god but a king. Yet there seems 
to have been a god to vmom these sacrifices were made, 
known t·o the Hebrews as Melech (king) and called by 
the prophets Uoltech with the pointing of the Yvord 
:Bosheth.(shame.) (Jer. 11:13.)· Other.passages refer, 
clearly to the pr&ctice and the place without speci-
fict?.lly mentioning the name of the god; usually TI'ith 
the phrase ncaused their children to puss through 
the fire." (Karnphausen, 14.) Of Aha9 it is said, 
":But he walked. in the way of the kings of Israel, yea·, 
1 aftd maa.e his son to pass through the fire, according f 
to the abominations of the notions, whom Jehovah cast 
out from before the children of Israel 11 II Kings 16: 
3. A similar reference to him is made in II Chron. 
28:3. The sfme sin in charged to Manasseh in II kings 
21:6 and. II Chron. 33:6. It is mentioned as a cause 
for the destntction of the Northern Kinsdom in: II 
Kings 17:17, \Yhich would indicate that the custom was. 
i.ntroducea into Judah from tl:e north as many foreign : 
customs v;ere, aril that it anteaatec the time of .Ahaz.: 
A vivid picture of Tophet in action is civen in Isa. 
!30:33, II Kines 23:10, and Jermiah '7:31, onc1 these 
~a; · ·- ·r • ....,_ ·- • • ~ • > ·· 'tr:rm=nee: e·me 
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_:passages bring- togeth.~r -tb.~e~=name_s/lioiecli,"' -Tophet am 
Hinnom ui th the practice of burning the children in 
A passage in Jeremiah 19:5 is interesting, 
as an exception, since here B£~'.al and not Molech is 
the god. to whom the sacrifice is made. Ezekiel-
mentions the practice in Cbap. 20:26 and refers to it 
ong with other fonns of idolatry in 23:37. This 
"passing throurll the firen is not simply ~ 
rite by 1hich children vtere po..ssea betvreen 
or leapeC' over the fire or were held above it. 
the fami~~r term for burning children in Tophet-
' probably meanine oven or fire-place;- to Holech o..nd 
perha.ps to other deities. (Uoore, Ency. Bib.) Ezekiel 
16:20-f;l, speaks of the children as 11devouredn nnd 
adds, "thou hs.st slain my children and :deliv er()(1 them 
. up, in cc.using them to pDss through the fire unto· . 
•,• 
~his .is not simply a reference to the f1:..ir ly: 
rite of purifica.tion by fire as mentioned in 
numbers 31:23. The combimd evidence of these ·po.s- ' 
sages m.o:kes it cle8.r that from a tire before Ahaz doun 
to the reform of Josiah c.nd even to Ezekiel's time 
i7hen the_HebreTis were made captives, this horrible 
' 
m:ts famifur to the people and was opposed as I - . . 
an open, prevalent slw.me. Its headquarters llere near' 
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the temple in Jerusalem ana· ihe practice was sanc-
tioneo by some of the n1lers of the retion. 
Indirect evidence in the historial records of 
.. the Old Testament are also fairly ntunerous. Concern-
ing the Abraham-Isaac aO.cou.nt, !Sarti says "The 
memory that in the matter of child-sacrifice, the 
Hebrews· once stood on a level .,.,:ith fue other Semites· 
and Canaanites distinctly shines ·through the narra-
tive. :But if is equally clear that a higher faith 
must have been co:r.:unon property in the Israelitish 
cornmu.n:ity before it could reflect itself in smffh a 
sj;o:cy in the 1 ee;end.s regarding .Abraham." (Rel. of 
o. T. 153.) The yery protest in such a story vrbuld 
inclicate an early :practice with 2. tendency tolapse 
into the :practice ega in·~ The ace ou.:;t in its :pre, sent 
form, \7hen the histori~l background of the ur:i:tten 
; record is co:nsiderec, would suggest the probability 
of an effort to separate Israel from this practice a~ 
mong Semitic neighbors (Gen. 22.) The recop,nized 
claim of Yahwe to the first born is generally con-
sio.erea. as having sorm reference to an earlier prac-
tice of Sacrificing the olc1est son, (Ex. 13:12.} The· 
la\7 of redemption might be taken to sugt;e-st the same, 
. ' 
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(Ex. 34:20 t:nd Hum. 3:45.) 
The feeling that the first-born belong•~eculi~r- i 
ly to Yahwe,and the inplication that he might claim ' 
vrhat belonger1 to him ·as a sacrifice, can hardly be 
overlooked" in the Old Tesiar:tcnt. Just what cause 
' proc1.uced this fe.eling is not very clear. A special 
'tirth right mel a larger s·hare in the inheritance 
:J 
'1 
was given to the first- born. rlheth er t1Jis social 
superiority of the first-bom arose from Yahvre'.s 
c b im ·to them, or vrhether his claim un1 the s:pe cia 1 
birth ·right arose from a deeper cause is an open 
question. It is fairly certain that. the first- born 
1rere rer,a:rded the most sacret to Deity because the 
clD.n blood flowed purest and strongest i:ri them. The 
best of the parents' life blood was imparted to ~e 
first-born. (W. R. Smi~h·, 395-400.) Perhaps this 
and other causes may have set asia.e the first-born 
as more preciou1.;o de.ity. 
Kamphausen thinl::s that Yahwe~ claim to the first 
born of animals was derived from his earliEr cill im 
to the first born of men. But this is of little 
i''portance si11ee the problem her~as to do vlith the 
law}firstlines (Ex. 13:13, 22:28.) All blood 
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sacrifices, in and about Pal-tstine, were draYm pre.::·· ' 
ferably from ~irstlings. But this is no special 
reason for supposine, as some have~ that a time 
existed when all first-bor.n children were offered 
and that at some later time animal firstlings were 
substituted. When anii::o.ls were sacrificed, they were 
chosen f;r:om a sacred type and preferably the :first-
barn from among this type. If the .occasion called 
i1 for a human being the :first-bc;>rn child was selected. 
q 
When tl:e occasion was sufficiently crucial it might 
call :for the sacri.fice even of the king' s first-
born. The. superior value lhf the first born pre-
vailed alike in sacred and social relations, and the !. 
tendancy has ever been fu offer the gods the best. 
The records present the interesting accoun~o:f 
Yahwe's slaughter of the f:irst-born of Egypt and his 
sparing ihe :first-born of the Hebrew at the time of 
Exodus (Ex. 13: 15. ) Kuene.n thinks that this is not 
historidtt but is simply one explanation of the law 
of redemption in which substitution is made for 
human sacri:fice (R~ of I. 239.) He agrees with the 
common view that the whole law of firstlings points 
back into Semitic history and to surrounding customs· 
in which first-born children, as well as animals, 
= 
·• -
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were frequently offered in sacrifice. 
Hebrew attitude toward the first-bor.n and their 
legislation concerning redempt~on resulted from this • 
Semitic custom of tbe ·past and of their neighbors. 
They retained the superior' value of the first-born 
, 
to Yahwe but secured a substitute vfuen a sacrifi~al 
i offering was called for. 
It ma~e a fair claim that in sorre vague :past 
circumcision was adopted as a substitute for the 
slaughter of the victim, though more likely it was a •• 
bloody rite by which youth was admitted to the rank 
of :zmnhood. Exodus 4:24-26, where Yahwe is about to 
slay Moses and the son is ·Circumcised by Zi:pporah, is 
suggestive of substitution but would :permit of other 
interpretations as the passage is obscure. Macalis-
I 
ter says " The sac}:rfice is a representative one, a 
part being given for the redempi;i6n of the rest." 
(Hast. Bib. Diet.) Schultz says, "By an overwhelm-
ing majority modern scholars suggest a religious mo-
tive." (0. T. Theol. I, 195.) When the Hebrew 
.• nation and religion ct.:.me ~nto beingJcircumcision was 
a form by i tself,and quite apart from the regular 
fonns of worship by sacrifice. Its religious signi-
ficance for the Hebrews ratrer connected itself ·with 
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national life than With the distinctively religious. , 
: All of these indirect refe.rences have to do with the 
past and point vaguely to customs prevalent among 
the ancestors of the Hebrew people. The "devoted 
: thing" (herem) and the example which Samuel set· in 
'l 
hewing Agag to pieces nbe:fore Yahwe" (L Sam. 15:33) 
are not .technically sacrifices but show the relating 
of all such judicial acts to.the ceity. The same 
is true of the hanging up of the seven sons of Saul 
·' (II Sam. 21:9.) Even in these judicial acts deity 
is c oncemed, but. it is significant that in the hang-
' 
i ing at least the shedding of blood does not have its 
! usual place as in regular sacrifice. 
:l 
i 
' 
EXTENT OF THE PRACTICE. 
From this fairly wide range of facts, briefly 
' 
·: surveyed above, we are to seek the answer to two 
distinct que stio:ns which consti tu.te the problen of 
human sacrifice among the Hebrews, (1) to mat extent 
was human sacrifice practiced in Israel, and; 
·. was ~h~ion of this practice in Ispel to 
lega)i religion of the Hebrews. 
i 
(2)what 
the 
As to the extent there are certain boundaries 
o:f tiroo which D.a.turally limit the duration of the 
· practice. After the exile there is no evidence of 
: 
I i? ' 
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the practice am it is commonly agreed that hUIIBn sao~ 
rifioe in every form had been abolished. While there' 
1: is no definite period to mnit the beginning of the 
praotiu~arnong ·the ancestors of the Hebrews, only an 
indirect .interest attaches to it, so.far as we are 
concerned, before the time of Moses and the birth of 
Israel's ~eligious an'l national life. 
The greatest activity of this cult seems to have 
extended over. a period of approximately a century and· 
a half preceding the captivity. The his tori.cal re-
; cords of the time and the language of t'be p rohets in-
_ die ate this as a feature in the abnornnl effort to se-: 
cure divine help against oppression at the hands ?f the 
great neighbo~ing powers. A S!X)cial form of this 
( 
:general cult developed in which the burning of chil-
,'dren in the fire to Molech (Melech) was the regular 
sacrifice. From the time of Ahaz at least, the 
'practice was so well established that neither t1Je 
'prophets nor the kings who were en throned by the ii- ef-, 
~ } 
forts, were able .to er~dioate the evil. References 
:f 
in Ezek. 16:20-21 and in Jer. 19:4-5 indicate tbat 
>a 11 such efforts had fai 1e d down to the ti roo of fue 
.. ·exile. The head·quarters of this cult in the "valley 
i . 
.. of the sons of Hinnom" is clear enough evidence of its 
i 
. ".~-=~·:--.-~:~:-:.-.. -.- ":' 
?· 
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standing. With se(Veral of their kings sacri-
ficing to Molech ana with this fonn of ·,worship 
•. thoroughly established at the mtional capital; with·; 
· the practice even creeping in~o the Temple of Yahwe 
1: 
, in Jerusalem (Jer. 19:4,). there seems·no reason for 
' limiting the extent of the practice except among the 
prophetic party. The mgical appeal of blood sacri-
fice among ancients in general and among the Semites 1 
in rnrticular, makes it probable that the people in 
general would adopt such a custom very readily when 
once it had been thus sanctioned. 
It is difficult to unaerstend, therefore~ how 
Addis (Heb. Relig. p 42) can say, nwe may however con~ 
: fidently asser't tba.t humn sacrifice was never common . 
. among the Hebrews. n Every indication in the existing • 
\ 
wism. While this would not greatly affect the more 
popular religion of the common people, it would tend 
·. to IIIDke even their minor sacrifices and religious 
: observances mol·e desperate in their appeal 1mtil as 
in India, the shedding of human blood for other pur-
'""'•«•" .. ,,,_ ... _ 
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poses than national defence would not seem extra-
ordinary. While the attacks of t'he prophets are a-
- i 
"gainst the sanctuary in Tophet an:l against the rulers~ 
there is no evidence that 1he cult was strictly con-
. fined to 'this sanctuary and 'the capital of the nation. 
·.: The 11high places" with their idolatry and ilitchcraftn: 
!'under every green tree" (I Ki. 14:23, Jer. 2:20, 3:6 , 
.' & 13, Ezek. 6:13, etc.), would indicate the prevalence 
of natural religion, in which human sacrifice would 
be no rml. There is every reasonable indication 
tln t Molech worship ha.d fastened itself upon the r e-
. ligious life of Israel at this time. Both the posi-
tive staterrents concerning it and the negative evi-
. dence in the decline of Yahwe worship, ·together with 
the scientific grounds which would make it normal at 
this time, make it ·clear that during these one hun-
dred. and fifty years of national calamity and fear 
this extreme form of natural religion was practiced 
in an effort to secure divine help, or even compel it. 
It was durine this period that fue ·prophets rose sheer 
above the magic power of bloody sacrifices and called' 
· for inner sacriflce and personal worth. For this 
. -
period there was a distinct form of hum:J.n sacrifice, 
:ra sanctuary, a priesthood, and a sufficient strength 
' r. e· * :;~::;:-;=== ; :-;;:; 
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in the movement to rival Yahwism. 
Going back from this period to the earlier part • 
11 
of the divided kingdom,. the name M:olech disappears 
:; from the records ~d Ba'alism is the chief rival of 
! 
::the regular worship of Yahwe. References to huins.n 
'• 
sacrifice are few in nlunber and when mentioned they 
are not confined to any sanctuary nor to any deity. 
'So far as. any records are preserved, there is no con-. 
;,vincine evidence for a distinct Molech worship in 
Is rae 1 previous to t he tin:e of Ahaz. ~'Ti th him hUIIBn . 
'sacrifice took on a prominence t'bat it had not pos-
sessed before and soon developed into the established · 
cult as we hsve seen it. 
i It is important to consider whether Aha.z.a.dopted ' i; 
::Molech worship as· represented in the Biblical records 
d ) ,, 
or whether it was introduced by him or b;l others about 
··:his time. We know that in connection with alliances 
macle Yrith powerful nations he freely introduced 
,,vu.rioua fonns of idolatry. The religious literature 
;l 
!·of the pest makes clear t'hat the worship rendered to 
i' 
,the gods of allied n<:;tions was common. But Ahaz seems 
;.to have gone further and erected a foreign altar on 
! ~ . 
<the site of the· old one (II Kings 16:10-16.} 
·; 
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, He stands out in the writings .of the :prophets as the ,. 
first to offer his son as a sacrifice among the kings' 
of Israel in that he "caused his son to pass through 
' the fire". There is every evidence here of a revolt 
against the more spiritual religion of the prophets 
1_ and a return to extreme forms of natural religion 
; by which the gods are forced,as by magic,to aid men. 
The entanglements of Judah with other nations and 
·the distress and danger of the times are reasonable 
·.causes working to this end:confidence in the older 
religion and the prophetic program was waning under 
these conditions. It seems probable,therefore,that 
.at about this time in Israel,lfolech worship became 
an established cult.Ahaz,being an aggressive king 
'in making foreign alliances and-introducing the wor-
.. \• 
' ship of the gods of allied peoples, would stand out 
. for "the whole movement much as Luther stands out 
1for the Reformation. But did human sacrifice origin-
; 
··ate with him? Was it introduced from outside or was 
it the normal evolution of former religious practices 
under new conditions? Was it a new religious cult 
or an old one revived and changed? This brings up 
·.• the Whole question of Molech worship as a distinct 
·1 cult in the latter part o:f Israel's national history.· 
Those who have sought its origin outside of 
/Israel have traced two main lines of evidence: (a) 
. the origin and use of the name Molech or Malek, and 
'(b) the practice of human sacrifice ,especially the 
! 
•burning of children,among people associated with the 
Hebrews early and late. 
It ·is commonly understood that the name Molech 
is the regular word,llelech or Melek,with the vowels 
<o:f the word Bosheth (shame) given it by. the prophets. 
!Thus it appears in the prophetic literature in a 
.modified form. The effort to ·trace·the origin of 
. this cult by this.naDE has exhausted all god-names 
in which,or in connection with which,the letters 
m 1 k ~ppear. The real problem is to find a distinct 
.·god by this name, to prove that child sacrifice was · 
,, 
· the regular form of worshipping this god ,and that 
this god was introduced to Israel so as to transfer 
th£r~ essentials ·o:f the cult among a new people. Such 
evidence as can be gathered to this end is scarcely 
· satisfying. 
Some have thought that Melkart of Tyre is to 
be associated with Molech of Israel and that this 
alliance was the xeal basis of introducing the new 
·cult. Baudissin argues that the Hebrew has Molech 
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:insteaa of Melek on acco1mt of its derivation :from 
Melkart. As a god ·who did not fotu1d their state the 
Hebrews avoidea the direct name,Melek. He would have 
d 
:; the Molech worship. of the later kings of Israel 
,, 
' . 
simply a wider use of the Ba'al religion introduced 
• at the first by Ahab. From Eph~aim this particular 
:phase .of -Ba'al worship passed into Judah which was 
always inclined to fOllow the northern kingdom. (Ma-
.. der,86). 
There might be some grounds for holding that 
Molech worship was in some ways developed from cer-
.' tain forms of Ba'alism,but that it was a development 
i of that particular form of Ba'.alism which was intro-
.• duced :from Tyre by Ahab or that. it was in any defin-
1ite way connected with the worship of Melkart is not 
·made clear. It was not Melkart but Krenos to whom 
·child sacrifice was made among the Tyrians. Jer. 19: 
5 mentions Ba'al as ~he ·deity to whom such· sacrifice 
·was maae but at this period there is reason to be-
, lieve that human sacrifice might be offered to any 
'leading deity. Moreover,since the female god Astarte 
· was often called Meleketh,Queen of heaven,it would 
not be strange to call Ba'al,the male lord,Uelek. 
But this would in no way connect Ba'alism with Mel-
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; kart of Tyre. 
In trying to identify Melkart with Kronos,in 
., 
;: the effort to prove that child sacrifice was offered 
:to Melkart,there is little enough evidence.Lagrange 
quotes Sophocles (Trach.l26) as speaking of King 
.· (Basileus) Kronos but to twist this Greek word for 
I ~ ' 
i! "king~ into a god by the name of Melek or Melkart 
and then into the Molech of the Hebrews is decidedly 
questionable. Kronos is never called by a name which 
would identify him with the distinct god-name m 1 k. 
;: Furthermore "in all the human sacrifice of the 
: Phoenicians and Carthaginians ,Melkart is not once 
namedV (Mader,87). 
Another source from which the origin of Molech 
' worship has been thought to come has been the Ammon-
,, 
·' itish god Milcom. Against this view is the fact that 
•a temple was erected in Solomon's time on the :Mount 
· of Olives a.nd·:.:aedicated to Milcom. This temple pro-
. bably stood until Josiah 1 s reform when Tophet was 
destroyed(!! Ki.23:13). If this is true then Milcom 
: and Molech would be worshipped near Jerusalem at the 
same time,and would argue strongly against their 
.. identity. But even among the Ammonites thewselves, 
··we have seen, there is no certainty that Milkom was 
!!A·= 
- h--~~q. 
I 
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I 
worshipped in this way. Nor is there reason for sup-
. 
•: posing that the religious customs of the Ammonites' 
,'were in any large degree transferred to Israel. In 
Moab,where child sacrifice is known to have been 
•! \ 
offered to Chemosh,this nan:e M:elek seems to be 
: unrela tea to the practice and the god. All of which 
tends to produce the idea that child sacrifice among 
Israel's neighbors ~as not offered exclusively,at 
-.least, to a god by the narre of l1Ielek. Likewise when 
a goa is c·alled by that general. name, child sacrifice 
· does not seem to be the particular form of worship 
which he demands. 
1~der develops the idea extensively that human 
sacrifice was introduced from Egypt. He refers to 
a Hebrew jar found in Jerusalem on which the names 
·Set and Melech are joined together and to.an Aramaic 
· inscription which has Osiris-Melech. He also finds 
;·use made of the name on the Tel-El-Armarna tablets 
:, (p94). He makes much of the reference in E5£k.20:26, 
• 31 to human sacrifice in the wilderness and thinks 
that the gods brought out of Egypt might have been 
connected with this form of Worship. But Marti well 
,-·says thnt while the .Israelites toucher Egyptian life 
they r,ere northern Semites ana followed the customs 
cy;;;==·rr %,! :• t ; --~---'""'"' 
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of their ancestors.(R.O.T. 29). Kamphausen adds that 
'the history of Egypt is as much opposed to the 
sacrifice of human vietims as is the history of 
Israel. It is very doubtful if,at the time the Israel~ 
ites were in Egypt,human sacrifice was at all common. 
So far as proving anything from the reference in 
;,Ezekiel and the Penteteuch,I.iader cripjlles his whole 
'~ 
argument by departing from the regular historical 
interpretation of dates and of religious developments. 
·All that he really points out is that one more nation· 
with whom Israel came into contact,occasionally 
'offered human victins in sacrifice and that they 
sometimes applie<" the general name Melek to certain 
; of t'he ir gods. 
That some truces of hum~n sacrifice are to be 
" 
foru1d in Assyria and Babylonia is generally accepted • 
. .Since the aggressive period of child sacrifice in 
• Israel came at a time when they were brought into 
:ivi tal association with these nations it is quite 
•, 
1 
' 
'r 
natural to seek the source of the worship in the 
.,E~st. While the name m 1 k can be fo1Uld in conjunction 
:with god-names in these countries,there is no trace 
.:that any of these gods were worshipped in Is rae 1. 
Astarte might be called Helecheth but no human sacri-
. "'. 
---~' ----;-----::--- .. -~------
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. fice is offerea to her. The only reai encouragement 
that this view finds:·is in the names Adrammelech and 
· Annammelech,gods to whom the Sepharvites offered. 
··their children by burning after they bad been trans-
,ferred to their new homes in Israel. But the Hebrews 
' . 
. were in the midst of the practice before t:be se col-
.. onists arrived a:nd there is no indication that they 
'had been ·in contact with them before. The custom . ~ 
:would doubtless ba ve been- mentioned had it be en used 
·in Assyria and Babylonia in any general way. Here it 
:is mentionea as peculiar to these colonists. And even' 
:here the emphasis cannot well -be placed upon Malek 
.in the compound names,since it seems only to indicate, 
the kingly qualities of these d~ities. The gods 
.Adram and·Annam do not appear among the deities 
known in Assyria and Babylonia. 
The general use of the word m-1-k in connection 
, with the names of gods ,rulers and._ in compounds of 
private nan:es,would suggest that there was no dis-
. tinct god. of that na!IX:l among the neighbors of Israel 
· to whom human sacrifice was n:ade ,nor that such a form 
·of worship to:a god of that name was adopted by 
Israel from outside •. The name Melek is not generally 
connected with human sacrifice and its more common 
50 
use seems to indicate the kingship of deities whose 
·regular name was also given. It would be natural,then, 
·.for Israel to call Yahwe their king at times (l's. 44; : 
4,Isa.6:5,Jer.lO:lO). Kuenen thinks that t[elek,"king" 
was applied to deities in the same way that Ba'al, 
:~"Lord" ,is repeateClly usea.(I,250). Mader cites two 
\ 'A 
' 
inscriptions from Punic literature which show that 
Ba'al was in some cases called M:elek also. (p95). It· 
'is safe to say that no god by this name,to whom 
human sacrifice was the distinctive form of worship, 
·was introduced into Israel from any of her neighbors 
as the origin of the Molech cult. The name,outside 
'of Israel,has nothing particular to relate it to 
child sacrifice and in the Old Testament the name 
is connected with this practice not more than eight 
'times. Israel called _that god to whom t):ley ·offered ,, 
their children their King~!elekJbecause in the thought 
.· of his worshippers he was their strongest leader in 
'their·crisis. It stands in opposition .to the king-
ship of Yahwe and the more spiritual religion of the 
. prophets and is a return to the inferior nature-
forms of per~ading the gods. 
Our second question has to ao with~ origin 
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;: o:f Molech worship in • ~tra~ingc th·~ practice 
especially child sacrifice by 
burning,apart from the name Malek. Did Israel adopt 
. human sacrifice :from her neighbors? ~e have already 
. 
noticed that human victims were offered to tribal 
. ' 
gods by peoples with whom Israel had dealings. Did 
Israel take over the practice from others and elevate'. 
some·minor deity to kingship,to who~they offered 
::their children? Some ( Ghillany ,Daumer ,11omsen) would 
) make Yahwe himself the Molech to whom such sacrifice 
was made. But regardless of the deity or the name, 
: can the custom he traced among. the neighbors of 
: Israel and, from the neighbors into the religious 
' 
life of Israel? 
This argument seems reasonable. The disasters 
.. of this period had shaken the confidence of some of,, 
. the rulers as to the ability of Yahwe to protect his 
people. The gods of the neighboring peoples were 
proving themselves stronger. Foreign gods and for-
. eign altars were consequently introduced. Alliances 
:were macle with neighboring peoples and this made 
possible the bringing of offerings-to their gods, 
::on altars within Israel 1 without offence to the estab- · 
,lished religion. Is it not veryprobable that child 
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: sacrifice was introduced at this time along with 
other religious practices? Gilmore says there was 
J
11distrust of winning divine favor by ordinary means. 
I· 
i· Emergency might warr~t the offering of children to 
•:any god". (New Schaf.Herz.450). He mentions several 
·passages which refer to child-burning without naming 
the deity (Ps.l36:37,Isa. 57:5,Deut.l2:31,18:10,Jer. 
7:31,19:4:6,Ezek.l6:21,20:26,31,2 Xi.l7:31). Disas-
-' ters proved how heavily the wrath of Yahwe rested on · 
Judah.(G.F.Moore,En.Bib.). The prophets urged that 
it was not the amount of sacrifice which was offered 
···that brought divine favor (1 Sam.3:14,26:19,Uic.6:7, 
. Amos 5: 22) • The passage from Micah is particularly 
:. illuminating,!!Will Yahwe be pleased with thousands 
; of rams, or. with ten thousands of rivers of oil? 
Shall I give my first-born for my transgressions,the · 
fruit of my body for the sin of my soul?'! It ·is clear: 
from such opposition that there were those who de-
pended upon such offerings for divine help. But did 
they bring this custom into Israel from outside ? 
If Israel's powerful allies were practicing 
"child sacrifice at this time in a notable degree, 
and if it could be shown that the custom was new in 
. Israel about the time of Ahaz,the solution of the 
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. problem would be easy. But strangely enough, there 
is no certainty that the neighboring peoples,either 
allies or enemies,were particularly active along 
·this line at the time. The example from Moab (2 Ki. 
3:27),comes much earlier. The all~sions of the pro-
:phets refer not to their neighbors but to the former 
·inhabitants of the land. Nor is there any such strug-
gle as would be natural;such a struggle for instance 
as took place be~1een Elijah and Ahab when the wor-
ship of the Tyrian Ba'al was introduced (2 Ki.l8). 
In the descriptions of the Egyptian and Babylonian 
offerings during this period. thds extreme form of 
sacrifice is not recorded by the prophets or by 
other writers. From these nations,if from anyone,we 
would expect the Hebrews to adopt the custom,because 
of their superior power and success. 
!Jiader.thinks "that the origin of the Hebrew 
Molech worship can be explainecl by the surrounding 
idol worship of heathen people,and according to the 
opinion of the sacred writers,must be sought in 
: Eg;ppt". But even so he goes back to a ti:ne. much 
: earlier when the custom was introduced. into Israel 
·and makes his statement in opposition to the clai~s 
of some that Holech worship developed out of Yahwism •. · 
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.In the same way it could be argued that at some time 
in the past this custom developed out of the nature 
:religions of almost any of Israel's neighbors. But 
' the adoption of child sacrifice as a specific cult 
• cannot. be traced definitely to any or all of Israel's, 
neighbors. Doubtless the influence of all these 
··nations inclined the Hebrew people to settle· back 
.. from the more ~piritual religion of the prophets 
and within the inferior religion which they adopted 
.child sacrifice might be offered to any deity. But 
the more one ponders the religious conditions in 
. Israel from the time they enterea Canaan until the 
· perioa of national calamity,there appears to be 
·.strong reason for believing that such a cult could 
·develop within Israel itself without on the one hand 
coming from the outside. and on the other without ,, 
···being developed from Yahwism. 
Kamphaus en quotes from ![ellhausen /'the cult 
pertains to the Canaanitish influence upon Israel" 
• (Kamp.l7). It seems more reasonable to say,from a 
scientific as well as from an historical point of 
view,that the cult pertains to developments within 
that form of natural,magic religion which was com-
mon among the Canaanites,Israel's nighbors,Israel's 
& -.. s i'~i£E,. --::r:r·· :=c r 
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ancestors and. th:e religion of the Semites in general 
with all other early peoples. That this lower type 
of religion continued in Israel throughout her nat-
ional history,rivalling Yahwism ana even becoming a 
· part of the original'Yahwism,is everywhere suggested 
in the historical records. Some interesting state-
. men ts appear in Kuenen' s History of IsraeL ( 226-232) • 
"The Semites prefer to think of their gods as rulers 
of nature.The names by which they denote them 
•. usually express the idea of Might (E) 1 Shaddai) ana 
.· Dominion (Ba 'al ,Adon,Molech) ~. "From the wri t~en 
records which hf.ve been preserved for us in the Old 
Testament we are acquainted with three forms of 
:Yahwism.These three forms are,the Yahwism of the 
: people, of the prophets and of the la-w. The people 
.. acknowlecged anct worshipped other gods besides Yahw~. 
The prophets saw in Yahwe the only God. The law, 
finally,must be regarded as a compromise between 
·the Yahwism of the prophets and the popular religion". 
•, 
This seems a perfectly fair estimate of the facts 
behind the recorcts and it is with this popular relig- • 
• ion,kept alive in Israel,that reckoning must be made 
when the great crisis comes and confidence in Yahwe 
.. 
. is shaken. The constant struggle of the prophets 
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.. against Ba 1 alism;-,-~iit.chcraft, · ne~roma.ncy, sorcery a~d 
finally vii th all their idolatry connected with the 
high places speaks loudly j;o r such a ·conclusion. 
It is now in order to continue an e:xa.mina tion 
; of the ext~nt. to which human sacrifice was practiced 
·in Israel, having to ~o now rminly mthits extension 
/ . 
in time into.the earlier periods o'f Hebrew history. 
N~thing can be more certain· than that the pro-
phetic· ideal of Yahwe reiigion as inaugurated. by Moses, 
~could. not tolerate human sacrifice ~11 any form. But 
. there came to be. long before the time of the literary 
prophets a corrupted form of Yahwism. In the con-
quest, the former inhabitants were not wh o(tly des-
troyed and from the period of the Judges aov1n to the 
close of the national existence there was idolatry, 
ani a turning .to the religion of the land continual'ly. 
Three passages (Dt. 12:30 f, 18:10 and 2 Ki. 16:3} 
even speak of the mole Molech worship as coming from 
the former inhabitants of Canaan. The example of 
:Mesha (II Ki. 3:27} would indicate that in crises the 
practice was well known among Palestinian tri bas. 
Cornill in discussing the begnnine,s of Hebrew relig-
ion . as dis t·i.:.nct from bifuer Semi tic religions "finds 
in Gen. 22 a renunciation of that child sacrifice 
. ,._{,. 
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.. 
. ··-· 
·.which was a holy institution among the Canaanites.".·· 
(Kamp. 12.) The corruptions which Josiah sought to 
· overcome were not original evils in the Yahwe re-
f...:A -~s u.J'-l· s 
'ligion nor simply developed ideas, bu.t"'were reforms 1 
'that aimed to eradicate evils which md crept in 
· through l::mg ·contact vri th m.ti ve religions. "They 
did not destroy the peoples, as Yahwe had commanded 
·• them, but mingled themselves with the mti ons, aril 
learned their works, and served their idols, which be-
·.came a snare unto th~. Yea, they sacrificed their 
sons and their daughters unto demons, and shed inno-
cent blood, even the blood of their sons and their 
· daughters, whom they sacrificed unto the idols of 
·Canaan; and the land· _was polluted with blood.n (Pa • 
. : 106:34-38. ) The custo~ of wa 11 sacrifices ~ m the 
'• 
' : cistern at Megiddo, mere there is at le::.~st strong , . 
suggestion of human sacrifice, (Wood, ·Bib. World, 
36:166) would. bear out 1he truth of this reference. 
:. Likemse the general Semitic customs as previously 
, cited would indicate the nearness of. this inferior 
·• religion of the Canaanites to the life of the Hebrews. 
• Lev. 18:3 forbids Canaani tish :r:rracti ces even from the • .
. standpoint of the law t whiCh was not as strict as the. 
' 
, prophets. Xamphausen well says, "What the lords an:l 
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. people feared and practiced may be separated from 
what the Mosaic religion taught. n ( p 56.) "The 
. most superficial reader of the Old Testament does 
·.not require to be inforrmd that the Israelites were 
·. prone to idolatry from the earliest tiroo s up to the 
, Babylonian captivity." It has been admitted on a 11 
' sides that human sacrifice was not only common among 
: the Israeli tea in times of national apostasy, when 
they imitated the r:i. tes of the Phoenicians and the 
, neighboring peoples, but that the old worship of the 
Canaanitish aboriginees was never completely eraai.: - .. · 
catea from the land. (C.H. H. Wright, Isa. and Other 
·Sua. 124-126.) The Molech worship as a whole "must 
, be rogarded not as a:-- foreign cult but as a develop-
ment within the Yahwe cult of Canaanitish use." 
: (Peters, R. of Nebs. 250.} 
·' 
Fromthese facts we gather that fue popular 
I' 
religion in Israe 1 was a cu.orrupted fo :rm. of Yahwism 
'previous to the time of Ahaz and that the mass of. 
·.people generally knew little of fue prophetic efforts 
·to keep the religion of the Temple and the capital 
: city true to the more ethical ideas of the Yahwe 
· religion. Among the :fonns of I.dolatry into which 
i. 
- ·"·:;:;""... Fi t ~ . . •· •• • __ z:;;::::::. -
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the people would naturally fall, there would be no 
, objection to human sacrifice to secure help from the 
: gods in times of extreme adversity. It is even 
possible that there was a fixed form· of child sacri-
fice which the Israelites found on entering Canaan 
· and suppressed by theml nAt their entrance into 
1 Canaan, the Israelites found there the worship of a 
:deity to whom children were sacrificed (Dt. 12:30-l, 
II Ki. 16:3) pro bhbly, likewise, called M:elek." 
: (R. of I.' p 250). Kamphausen thinks that something 
of Molech worship continued down from the time of the· 
. Judges. (p 73). While it is difficultc to prove 
anything definite along this line, it seems a trust-
worthy conclusion wh·en the drift of the records, the 
·later developments, and the general practices of 
Semitic m ture religions.., are considered. While it '· ·· 
was not the state religion of Israel, nor probably 
; a separate religion with a distrinct deity, child-
sacrifice seems to lie in the background of the 
popular religion to be used in times of unusual need • 
. ·The peopl-e in general, who beli.eved that shed blood 
·persuades the gods, were in no condition of mind to 
•. revolt against such a practice and there are no in-
. di cat ions tmt they did so when these sacrifices ap-
·.• , .. 
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•· pear in earlier tizros • 
.. is very doubtful, but that it would be resorted to, 
by communi ties in common danger on occasi ens, seems 
' 
. ' nornal to the civiliz·ation and religions beliefs of 
., the time. As such the practice lived in Israel, out-,. 
, side tm state religion at first, and chiefly among 
:those who mixed with Canaa.nitish tribes, from the 
l 
i tizro of th'e Judges to the e&.)ltivity. 
;, . 
During the time of the Judges we hc.ve two strik.:.. 
; ing examples of human sacrifice which tend to con-
., 
:t 
::firm the :preceding conclusion; thct is, nin anti-
; prophetic ci roles human sacrifice was not unknown. n 
{Buhl, Schaff-Herz. 119). The sacrifice of his 
daughter .by Jepthah ·{Judges 11) and the sacrifice of 
his sons by Htal (I Ki. 16:34, Josh. 6:20) ind_icate 
the state of mind which prevailed apart from prophe-;-. 
. : tic influence. It seems a little strange that these 
: ace aunts should be admitted to the sacrea records of 
the Old Testament, but one·is the fulfillment of a 
curse pronounced in too name of Yahwe and the other 
is the fulfillment of a v:ow to Yahwe. It is this 
,I' 
rather than the fact of a human sacrifice which brings 
them into the records. They are admitted in ~ite 
of their outstanding opposition to ii1e prophetic 
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attitude. One vronders how mny more might have been 
reoordeo if the records of the time had been kept 
with reference to this extreme form of sacrifice. 
In the. case of H·i.e.l we read, "In his days did 
' 
. ' 
Riel the Beth elite build Jericho: he laid the founda-i 
. . . :1 
tion thereof. with the. loss of Abiram his first~born, 
and set !lP the gates thereof with t be loss of his 
youngest ·son Segub". Inasmuch as a similar curse 
he.d been i. p.ttered by Joshua when he city was :formerly; 
<! 
destroyed_, some have argued that the loss of the t'\70 
sons· was by accident anl intends to teach the ful-
fillment of the curse by Yahwe. But knowing the 
widenpread custom of building children into walls 
1 anl at the found~t:i,ons of buildings, bridges and 
city gates it ce:ems probable that we have here the 
remnant. of an ace oun t of tlla t kind, Before the ac- . 
count would be admittec1 by 1 u ter generations to ·the 
· written records it would be robbed of its heathen 
form as a pure sac.ri fioe in building. It seems 
wholly improbable that two aooid~nts of that kind 
• would happen to the chief's sons while working on the: 
building. One might argue that this is not a reguwr: 
:! 
sacrifice and is very unlike Molech worship, but as 
a religious act it becomes a part of that physical 
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formr: of worship in Semitic nature relig.~o)\, which 
we reconize as basal to the Whole custom of human 
· sacrifice. . The taking of human life to remove the i. 
curse and win the favar of the gods is fairly clear·. : 
Archa!Plo~y confirms the practice among many peoples. • 
nat Tell Mutesellin, (M:egiddo) a girl of abou.j; fif-
• teen had been slaughtered anl her skeleton built in-
, to the foundation of the wall. Skeletons O'f new 
·. born babes were found in ihe corners of houses .J in or 
near the found at ions." (Ency •. R. & E. Hastings, Hum 
Sac.). • 
It is quite }X)Ssible tlnt Riel was influenced 
· by Canaani tish custom or that it had. lived from the 
pe.st among the Semit'es generally. The offering rmy 
· have been made to Yahwe in a degraded form of worship 
:which bud c orne to exist on the rut skirts of Israel , : 
.: or it mf.eht have been made to soni9 local deity. .As 
the account now stands it would seem that the former 
·is the more probable. A:.t any rate it was a normal 
sacrifice for the times and locality. 
The account of Jepthah goes back still farther 
into the life of Israel and presents what may be 
'.called a regular fonn of child sacrifice among prim-
. itive and backward Semites. The sacrifice '."'as vowea 
" -------· ----·~--~·-·-
""""~---"""' &o·awe 
1 
·, 
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secure help from Israel's God in a war campaign. 
:! The vow was fulfilled at a sanctuary. The c"iaughter 
of a chieftain was the victim and her death TiaS 
bewailed annually, probably in that locality. (Judges 
:i 11). Analogies are not lacking.. The case of J,fesha 
:) 
'j . 
~~ (II Ki. 3:27) in offer :ing his son on the walls of 
Hoab is familiar. There was a yearly sacrifice of a 
' 11 boy chosen by lot in Carthage. (Plil. Comment. by 
,, -
1
' Hervey, p :~~25':"'6). ·Prophyry quotes the Phoenician 
custom of sacrificing to Saturn one of these most dear 
to them, in time of rrar, pestilence or draught, 
: (Hervey 126(). The various accounts of Iphiginia 
among the Greeks and the substitution of other 
victims in later accounts, is an example of ancient 
religious procedure. (Inter. Ency. X-744). Lyall 
in Ancient Egyptian Poety (p 38) quotes, 11Al-Mundhi+ 
had made a vow that on a certain day in each year, 
he would sacrifice the first person he saw. 
(a poet) came in sight and was accordingcy killed 
and the altar smeerecl with his blood." These in-
stances will certify that Jepthah's act was in keep-
tng with ancient beliefinthe face of extraordinG.ry 
conlitions vThich demanded help of the gods. 
The ou.t standing fact in the record of Judges 
ii 
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are as follows; The desperate situation of tile 
Israelites in the region of Mizpah because of the 
'I • 
.; Annnon~tes; the recall of the banished Jepthah to be 
li 
;} 
ii their leader; the vow of Jepthah to offer whatever 
•I 
i! 
i\ first ca~e out ·of the doors of his house to zoo et him; 
!l his soDrow at seeing his daughter at the bead of a 
:1 j\ i! procession com:ing from his house; the respite of two 
;; 
:1 months for the daughter to bewail the prevention of 
~~ 
;I 
;: motherhood; and the fulfilment of· tbe vow, followed 
! ~ 
1i by the annual fetival of four days. 
l ·-
il 
! ~ 
i 
The normal interpretation of the record would 
'i ;: seem to be that as little as possible was made of 
H 
the real sacrifice anl the necessity' of 1m eping a 
.. 
vow made to Yahwe is emphasized. But D. Kimchi in 
the twelfth century and other Christian exegetes 
after him, have sought to explain away the sacrifice 
of a human victim. In s orne arguments a substitute 
is offered; in others the maiden is dedicated to the 
temple; in others both ideas are urged. 
Mader sums up well the objections in the ac-
count to such a conclusion. (P 152). 
(1) The old translation in fue Vulgate has 
sacrifice. 
( 2) The Hebrews would. not say of an animal, 
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: "c orne out to rm et. n 
( 3) An animal would not come out of the 
·house. 
(4) Animal sacrifice on such an occasion 
· y;ould have been brought daily and in large numbers. 
(5) "It shall be~ong to Yahwe!' would not be 
used of animals. 
( 6) It was natural for his daughter to do 
·.this. 9 Ex. 15:20, I ia. 13:6). 
(7) The sorrow of the father would be 
. rmaningJ.ess without a real sacrtfice ani a human 
·victim. 
(8) The daughter would not ask for a two 
'month's :p3r iod of mourning unless she were to die 
. motherless. 
( 9) Temple service without sacrifice would.. > 
leave the whole account meaningless as an effort to 
:secure help, so also wou ia be the. weeping of the 
·•virgins annually,and the fulfillment of the vow. 
· fice. 
(10) · The fathers helc to an actual sacri-
Kampha.usen adds tba t temple. service wou lo not 
:exclude marriage and declares th.lt Hebrew Grc.mmar 
'·will not admit the substitution of "it" for "her" 
' in v. ~9 ( 440). Hervey (Pul. Com. 126) well says, 
, . ,, .... "·--····- ..... 
- ,: :1:~ .'!. •. -· . • 
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"Nothing but our orm horror, which they did not share, 
can lead one to try to bend the account to mean ought 
:but human sacrifice." In the light of facts which 
a scientific study of ancient religillllf produces, there 
• seems no reason 'for demanding of ihis group of people 
··at Mizpah a status of religious belief and feeling 
above tba t set forth in this record. 
Here is, then, an outstanding example of a 
·practice, Vli thin the bounds of Israel, which causes 
-; . 
. , no revolt even· at a leading sanctuary. How extensive· 
this practice was in Israel or among their neighbors,· 
·:we 'have no way of knowing. But it clearly shows that 
,: the custom, :fairly common among the religions o:f the 
· time. was not unlmown to Israel. Under certain 
conditions it might easily be developed among the 
·, people,' opposed by religious leaders in Israel, and'· ; 
: practiued as a separate cult from: Yahwism. At least · 
ihere is a fact to be reckoned with in tre later out-
break of human sacrifice. The outlying groups o:f 
Israel's population had mingled :freely with the in-
habi ta:nts of the land anl their religious practices 
. a:fter many years would not be far above the common 
level, though they might retain the name and certain 
; :features of a former Yahwism. .Any fair esti:mat e of 
·:· 
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: the life and cond i t:i ons of Is rae 1 in Canaan during 
i the first· centuries will make it clear that they 
· did not need to go outside to import human sacrifice 
•. nor did it need to spring from within that Yahwism 
begun by Moses and continued by the prophets. 
While there is no direct need for tracing back 
further into the national li.faJ, this practice· of 
'human sacrificeJin order to establish its origin 
· within Israel itself, it will be ihteresting to glance 
1 at the extent of·~ the practice in\t he ea.riier days, 
The period beginnine w.i. th l!oses and running through 
. " the time of the Judges is made by Ghillany, Daumer 
and others a time of unusu&l activity in hunan sacri-
fice. They assert 'that Moses and Aaron offered them-. 
selves. All battles, on entering Canaan, are assumed. 
; to be offerings to Jah-Molech. All deaths by vio-· · 
:: lence in the vr.i.lderness and all punishlrent by death-
penalty are the same. l.Ioses offered his ovrn son 
. . 
(Ex. · 42: 4f). (See Ifwn. 13-14, Josh. 8:23-9, Gillany : 
'' 679-722). Facts and 1heir real causes are so arbi-
trarily handled that thepoml usi ons need no serious 
:consideration~ There is every reason to believe 
·:.that while that portion of the· Hebrews, who were 
united in the wilderness under l.roses, were entering 
.. --H· 
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Canaan, they had a fairly pure r el ig ion. The place 
:of Moses as founder of the national life and of the 
:• national religion end the :pro clam tion of the pho:phets 
·that they were teachers of too Mosaic religion, is 
·sufficient to show the more spiritual element in early 
Yahwism. It is also true.that all religious movements 
: at their beginning are more simple and spiritual. It 
was the Mosaic precedents which the prophets used 
I • 
against all idolatry and the more magical elements of 
·,physical worship. 
~~der (p 34) does not think that Biblical criti-
. cism has changed too date of four passages (Lv.l8:21, 
·• 20:2-5, Dt. 12:31, 18:10) so as to invalidate their 
proof of human sacrifice in Egypt at the time of Moses. 
; He also makes much of Ezek. 23:19-21 an:l of the 
carrying of household idols out of Egypt. But a de-·· . 
.. finite proof of human sacrifice in Egypt from these 
passages is impossible. Likewise it is impossible 
•. to prove tbat it was brought out of Egypt by the 
·wandering Israelites. Moreover the date of the pass-. 
; ages would seem to reflect much later times and con-
: ditions than those which could be associated with 
the eY.Odu S • 
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While there is no certain evidence that hUIIBn 
,· sacrifice was not practiced in Israel under Moses or 
•, 
f. 
·by trilles to which they joined fuemselves before 
entering Canaan, there is absolutely no evidence that· 
it was :p~acticed. On the other hand tbe 1E. ter devel- • 
o:pments of fue Hebre\7 religion and the inherent 
superiority of tbat religion which was so vigorously 
; com).ected ·with its founder, Moses, seems to indicate 
opposition not alone to this e:ctreme form of nature 
worship but to incline ever towards the moral ana 
.; spiritual rather tban the purely :physical elements 
.·of worship. The earliest codes which are ascribed to • 
these founders of the. national religion do not belong· 
. to a. religious stage in which this prac~ice wot1.ld 
, be nornal and legitimr:te. The prophets built on fue 
. teachings of Moses and not on Ca.naanitish cultsJbut 
· ratmr in opposition to these. Kamphausan (p 20) 
.asserts trzt the hypothesis that Moses was largely 
influenced b~r the priests of Egypt is exploded ana 
.: thinks it perfectly r :igh t that one must go back to 
I' 
; Moses for the real principles of opposition to Uolech 
·worship, since Moses was opposed to heathen practices: 
:~fTihic~ this could become~ part. It seems clear, 
sxrr:•. ~ . ••• 1 if* 
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. then, that human sacrifice was not practiced among 
these founders of the Hebrew national life and relig-
ion. Equally secure is the assertion tb.a t the early 
Yahwe religion, as inaugu.rated by this great leader, 
, did not have within it the germ of this hideous cult. 
' The absence of evidence that it prevailed in Egypt 
; and the natural abhorrance to it, if it did exist 
.there_,. by ·these founders of Israel, leave little 
ground for the claim that it was brought out of 
:Egypt. Later generations, corrupted by contact v1i th 
:foreign peoples and foreign religions, drifted into 
worship contrary to this early religion. These Ca-
) 
· naanitish influences are sufficient for the develop-
' ment o:f the practice·, even though ihe original Yahv'iism 
1• 
and the later prophets stood far above it. 
Any examination of the period before Moses must · 
deal with general Semi tic conditions only. This only. 
is significant, that among the patriarchs to which the 
·Hebrews pointed back in iheir religious history, there 
. stands at the summit the nnn whom they claim bad 
•• broken Vti th hun:an sacrifice. That it lnd been lmOml 
:. among early Semites and backward Semites of a later 
.day ·haS been our conclusion from the evidence given. 
;But that there had come a break with the :prc.ctice in 
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certain Semitic tribes and in opposing the cult in 
later times,religious leaders referred to this break 
by their ancestors ,is a natural conclusion. Whether · ;~.c· 
the break came as far back as the time of Abraham,or , 
came later and was then connect ea. with this out-
standing patriarch,is of little concern for us. The 
story must have been long among the Hebrews inprder 
to appear as it does in their national history. (Gen.:. 
22). Certain it is that the break had come before 
::the time of Moses. This ancient practice ,at whatever 
period it exist~d prior to the time of !~roses.~ could 
not have carried itself over so as to affect deeply 
! the period of the prophets. A memory of the ~ime 
when human sacrifice' was practiced by ancestors who 
had at one time broken with the practice,could not 
be as potent for producing this cult in Israel as • · 
was the contact of these disorganized tribes in a new. 
land,living in daily as?ociation with backward Sem-
ites. A change in the religious practices~of these 
Hebrew tribe~·-they absorbed the -Ca~ani tish pop-
'--·--· 
''" ulation by intermarriagejand forms of service )was 
·~-- ·-"- ··--·- -·"' 
sure to "tcke place. Added to this was the contact 
. 
;:· 
! 
with neighboring tribes of their own racial heritage. 
Out of this lower religion of the people in and about: 
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. Palestine,with perhaps faint memories of the past, 
the occasional practice grew into a cult ,having crept i 
up from the people even into the royal house. 
RELATIO!T OF HID.IA.lf SACRIFICE TO YAIDVISM 
Having traced the practive of human sacrifice 
within the bounds of Israel during their earlier 
· ::history, the next step is to note the relation of this 
' !practice to Yahwism,the legitimate religion of Is-
.. rael. For Kuenen this requires a study of Yahwism 
., 
l 
:, only from the time of the prophets ,since he holds 
that they are the creators of the Yahwe religion. 
In this case Molech worship would be one of the cults 
:;which the Hebrews found in Israel at the time of 
'their invasion and one which was hard to eradicate 
,, from the practice of the people. But as we have 
noticed,the prophets do not think·of themselves as . 
I I 
l 
creators of a new religion. (Knudson,Bea. Lights 23). i 
Nor can the origin and development of Israel's nat-
ional.life be adequately explained without the 
existence of this higher religion,from the time of 
Moses,as a factor. We must,then,look over the Whole 
field of Israel's early history again to see if 
human sacrifice was offered to Yah we at any time: 
'Whether Molech and Yahwe are related in the thoughts 
of the people: and what wSDt relation human sacrifice 
came to hold,if any,to the tegitimate worship of 
Yahwe. 
Our :first difficulty arises in trying to define 
exactly what the legitimate religinn,or what pure 
Yahwd.sm, is. Kamphaus en says, "what the lords and 
pe<>:ple feared and practiced. must be separated from 
what the Mosaic religion allowed and taught". (56). 
E~en the :prophetic writings make it clear, that dJther · 
:j 
religions ana deities divided honors of worshiP· ~. 
with Yahwe among the people.· H.P.Smith ( :p '70) ·speaks J1 
l! 
• of the probability that many go·c1s came to be worship-
)j :pea at the same sanctuary and the worship due to 
'each came to be reckoned as phases of the worship 
10f Yahwe. "There did come to be long before the lit-
erary prophets,a false Yahwe worship in Israel".(Kam!l 
18). This indicates an original Jahwism,somewhat 
obscure,and the reformed Yahwism of the prophets, 
:besides corrupted forms of the religion among the 
people and even at the sanctuaries. From these 
sources it is not easy to deduct any clear cut idea 
as tb the nature of Yahwe or the legitimate forms by 
which he was worshipped. 
A fairly clear conception can be gained,however 
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, conception of the requirements ,;, worhipping him. 
'Enough is given,at least,to answer in a fairly clear 
., 
. 
way the questions which our subject raises. 
In the first place,Yahwe is knoVIIl by the pro-
phets as the same ethical God which was the supreme 
' . 
I religious conception of Israel from the time of Mos-
es. He was not to be represented by an image nor 
'thought of on the level of nature deities. His very 
•! resmdence in Horeb ,and his manifestation as power, 
separate him from nature deitie-s. He stood above 
-_ the appeals ~f magic ,for the prophets ,and required 
moral excellence rather than abundance of sacrifice. 
(Isa. l:l0-l5} ... Mere blood and fat could hot buy nor 
compel his favor. Such a God was by his very nature ,. 
above the appeals of h~n sacrifice,and in the· 
opinion of the prophets,children so offered were 
·offered to heathen gods and demons (Ps.l06:37). !Tee-
. romancy,magic and divination were abominations Which 
I ~ 
•• he c1id not tolerate (nt.l8: 11). By such worship ae 
'the prophets required,Yahwe was lifted out _of these 
:forms and ceremonies and conceptions of nature wor-
ship in which human sacrifice would be thought to 
------------------------~~-- ------·---------
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supreme e~ficacy. 
And yet this is the very :period when the prac-
tiue reached its culmination in Israel. The people, 
; and the rulers even, sacrificed their children to 
I 
1 some,-dei ty wliom they :probably called the :Melek or 
'King;by the prophets change(! to Molech or Moloch. 
\\To what deity was this offering made? Certainly to 
no deity whose nature and qualities rose to the 
:r heights of the prophetic conceptions of Yahwe • .Nor 
was it offered in connection wlth that worship of 
-
.: 1ahwe which the prophets championed and regarded as 
·: 
·;the only true and original worship of Israel. Yet 
~ ' 0 
:1 this abominable practice crept ~inally into the 
,, 
lt 
1!'temple itself (Jer. l9:4,Lev. 2o:2-5}. Did the peo-
;1 
)1 ple and their rulers sacrifice children to Yahwe? 
·. That might be, but it would be a much corrupted_ form '' .i 
of Yahwe worship. For we can hardly escape the coh-
clusions reached above that the religion of the 
people. in general was a mongrel religion made up 
of element s drawn from Ba'alism,Astarte worship, 
. and the worship at local shrines. It is exceedingly 
doubtful if the worship of the "high places'~ ,where 
the native cults of Canaan had been worked over into 
a'worship acceptable to Yahwism,was made with any 
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:,distinct idea of deity in mind beyond the image and 
the name. Any god might be Ba 1 al (Lord) or King 
;: (llelek). Thus they might sacrifice their children to 
':Ba'al (Jar. 19:5), or to idols (Ezek. 23:39). Josiah'~ 
re.form broke 4own many al ta'rs about Jerusalem where 
:;foreign gods were worshippe.d from the days of old -
.:II Ki. 23: 13). In this conglomeration of religious 
! 1 practices,~t is not probable that the worshippers, 
_:either people or priests ,kept the gods distinct 
•'except as they had different images ·ana different 
i; 
:·names. Their offerings might be nnde to Ba'al or 
~ i 
.t1 
:IYahwe or local deities but the idea back of their 
11
worship was a genera 1, vague idea of deity. They did 
!J 
!,not bave in mind that conception of God which was 
!j 
!:possessed by Moses a;nd Samuel and Elijap and the 
(literary prophets. Thus the ordinary fonns of nature 
worship might be carrieo. on in the name of the God 
!! 
;;of the prophets or in the name of some local deity 
ii 
;;at one of the local shrines~ In such worship,human 
,, 
~ ~ 
;:sacrifice might not be foremost, just as it was not 
':foremost in the religion which Elijah opposed, but 
I' 
.I 
l!i t was a cult, as was Tyrian Ba' alism, in which 
;;human sacrifice would be a--normal ,extreme fonn of 
':worship in a crisis. Human sacrifice in Israel apart 
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. :from worship under the i!i:fluence of tho :pr o:phets, 
·would be little else than a superstitious appeal to 
the lords or powers of nature ,or to the king of the 
heavens. When national dangers increased and calamity 1, 
. threatened the n~tion,distrust in the :prophets and . 
I 
·the religion.v.hich they represented grew and the 
•. extreme :form of appeal became common. It seems very 
doubtful if under these conditio~s the appeal was 
·ordinarilly made to the God for whom the prophets 
·stood. Rather did the vag&.e conception of deity in 
! the minds of the people take on the name Melok and 
·the cult organised itself in the valley of Hinnom. 
What at :first was an occasional practice in 
connection with lower ideas. of worship came to be a 
separate cult,standing as one of the chief opponents 
• of Yahwe worship in Israel. The two :for.ms o~ worship 
' seem to have been carried forward side by side for 
. some time,especially after the time of Ahaz. Molech 
. w6rship and Yahwe worship seem. never to have mingled. 
· Before human sacrifice came to be :the-:,regular form 
o:f worship to a separate deity,it might have been 
offered to other gods including tho popular conception 
of Ya.hwe. never is the:re a trace of its being offered 
to Xahwe in the worship of Him as established and 
:·,, 
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maintained by L1oses and the prOl)hets.UnO:er Jepthalfl 
the act seems to fall in corrupted forms of Yahwe 
worship. When in later days the practice is carried 
into the tomple,it seems to have been in opposition 
, r . ~ ~ 
to the prophetic. religion, and ~1d:e;o. ·royal:.·pu t~oiJ.age • 
But whence came the god Molech and the hideous 
practice by ~~ich he was worshipped? The theory that 
such~ deity by name 1 or such a form of worship1 was 
introduced bodily from outside,seems a futile search. 
·There are all the forces within the popul~ religion 
as reflected in the times of Samuel ani Elijah and 
the period of the prophets,as.uell_as in tho histori-
cal background of the Judges,to account for the 
developmnt of human sac:rifice into the Hole ch cult. 
~he fundamental Ba'alism as held in Canaan,the worship 
of Ashtarte(Melecheth) Queen of heavenJand the traces 
of sun and fire cults in connection with the worship 
·of As~&tte and Ishtar,with all the subordinate dei-
.ties connected with these forms of worship,furnish 
· a religious background from which such a cult could 
' . 
·arise. (Jer. 7:18,44:17-19, I Xi.ll:5,33'tii Ki.23:13). · 
'cKa.mphausen p 16 )'. It is significant that Jer. 19:5 
mentions that"they built high placeS' of Ba 1 al 11 • In 
32:35 he speaks of Ba'al as 1tolech. II Ki. 23:10 
so 
declanes that Tophet was built to Molechand not to 
Yahvre. Old Testament history is full o:f protest 
against the wandering of the people of Isr~el to an 
idolatry which prevailed among them. It is from the 
,midst of this "idol worship" in Israel and about 
Israel that the cult springs. 
The image of Molech cannot be associated 
directly with any god of the past,much less with 
the conception of Yahwe. The place of sacrifice is 
at the n oven" where the refuse from the temple was 
burna d and suggests th9. t :fire was an important element 
of the worship which this deity required. Tophet, 
before the vowels were changed,seem to suggest this 
place siraply. That form of worship which nwai ted for 
the dey of Yahwe" (Amos 5:18) and sought to compel 
divine intervention seems fully represented in this 
extreme practice. 
But could not the roots of this practice and 
the origin of this deity b~:--traced·: t~ early concep-
tions of Yahwe and early practices in worshipping him? 
Cannot Molech be identified with Yahwe in the earlier 
days when tho latter appeared as a pillar of cloud 
(Ex. 14:19),the burning bush (Ex. 3;2) 9 or the fire 
on,the tabernacle (Ex. 40:38) if 11olech is a kind of 
,, 
:fire god? As the l)ro:phe·~s developed the older rolie;ion 
towards moral Yahwism;. did the lower elements of the 
old religion and the:;magic elements of worship become 
degrac1ed into Uolech worship? Can the idea of Holech 
be found in originc.l conce}ltions.of YahTie? 
Gillm1~l woulcL trLJ;:e t!10 oluughter of tho priests 
of Be. 1 al by _E1. i j :_:.~l, c:. ::_,:,.·...,, J.: human sacrifice :feast. And 
. the offering. was made t; o c.. God v:ho anm7ered b~r fire. 
(I Ki.l9:3-8}. He also makes tho death of 1Jzzah (II 
Sam.6:6} a sacrifice,Uezah himself being a priest. 
The ark is· the very centre of a human sacrifice cult 
and.whel1 ever it. goes there is slaughter and terror. 
So blindly does the God of the ark slaughter for 
himself tlui. t he ~kil!Js any.one ::tlmt suits his funcy. 
Such is the wild assertion of one who fits the ac-
counts to a preconceived theory. Such a god misht 
indeed pass readily into the l!olech of later times. 
But there is no real evidence that Yahwe was pecul~ 
iarly a fire god. He mie;ht almost as readily be called 
a water god since he witholds rain(LKi.l7-l)~d d.ivides 
the sea (E:x:.l4:26). !Iothing but blind determination 
would assign the slaughter. of the Ba~al priests,or 
the 11herem" or the fulfilment of justice as in the 
case of the seven sons of Saul , to sacrifice to Yahwe. 
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Likewise the hewing up of Aeag be!flore Yahwe does not 
bring Yahwe into association with llolech or nnke 
him a God thirst~ for human blood and eager :for 
hUma.n sacrifice. It was crude revenge fitting the 
thought of the. times. 
The only sa~is:factory explanation of the nature , 
of Yahwe in the earlier periods,as glimpses of him 
appeur, is that he is the same national God under 
whom the Isr&elites established themselves in Canaan; 
to whom Elijah returned in his conflict with growing 
Ba.'alism~and whom the prophets exalted in their de-
veloped ideas. At the :first "we must beware of think-
ing that the distance between the Hebrew religion and 
lhhe· .religion common to the .Semites was very great and 
' quite discernAble by outward signsn~. (Schultz O.T.Th. 
~ 
I, 109). But :from fue first there was. a loftier 
t . ,, 
conception of the a!~ty to whom ordinary sacrifice 
was made,~,which took of tile best :from the old Semi tic 
· religions and grew them into Sthical values. The 
religion o:f lloses was vitally connected with the 
past but it also added new elements o:f law which 
would :forbid that Yahwe was ever developed from 
Moleoh or Saturn or that these were naturally assoc-
iated with him. There is nothing to indicate any 
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real break in the conceptions of Israel's ~od from 
the time of Uoses to the later period o:f the prophets •. 
"From what has come <J.own to us it is clear that they . 
{thei'prophetsl: ·sirood~.ae representatives of the morals, 
customs and fatth of the PlS.t". (Knudson,Bea.L.of P. 
pl5). Likewise there is nothing in the known religion 
of Canaan from which the prophets could build the 
ideas of Yahwe. All religion connects with the past 
and considering the obstaclesJthe period from Moses 
to the prophets is not too long for the working out 
of that higher idea of religion,which beginning with 
Moses,developed the higher conceptions which he 
gathered from his forefathers into the still higher 
conception~ of the pro~hets. There is no room for 
·so radical a change in the nature of Israel's God 
as vi tal connection with Uolech would :require. Had 
Israel entered Canaan on a level with the inhabitants 
there would have been no struygle between Yahwism and 
Ba 1 ali sm. As it was the struggle was between a lower 
and a higher,a physical and a spiritual conception of 
deity. 
But would not the Jepthah account indicate that 
Yahwe worship was on the level of Canaanitish religion? 
Was not the sacrifice made to Yahwe at a sanctuary 
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' set aside :for his wor~hip? Could not such· a god easily" 
·.become the Molech of 1a ter times~If our survey of 
·the corruption of the religion under which the tribes 
entered Canaan and organized mhemselves so as to pro-
duce later a national existence,is correct then there 
is room for ver; much inferior worship in which ru1 
act such as the records attribute to Jepthah would 
be quite normal in the face of their crisis. Was 
. 9r-.: 
JeJNhah's sacrifice to the God of the prophets? That 
l 
would not be possible at this early time and under 
his leac1er·shi:p. Was it to Yahwe·-as· .. worshippod by the 
early follouel~s of Hoses? The unsuer seems to be that 
it was to Yahwe only in name. But was it not at an 
established sanctuary of Yahwe in Israel? It must be 
recognized that we are dealing with times before the 
:priesthood bad-~been dev:el:oped. The earlier religion 
was preserved chiefly about the ark arul the taber-
nacle before the temple was built •. Sanctuaries already 1 
in the land were taken over by Israeli tish worshippers ' 
an~;nt·~hem an impure Yahweism was practiced. It 
needs no unusual imagination to picture the change 
uhich Viould normally t~1::e :place as a compromise of 
tne invaders with tho nati vo peoples at these sanct-
uaries. Tho namo of Israels God is retained but a 
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:people constantly inclined to backslide from the 
high idea"ls of Uoses, while he leads themcan bardly , 
'be expected to retain his ideals of uorshi:p when he 
" 
is no longer wi"th them and pagan forms of worship 
are everywhere. 
· .Aact i16W the :faCt that Jep~ah had been an out-
law and had been among those uhose whole life would 
;, indicate the crudest kind of nature Yh or ship: that 
··he haa been called back under desperate circumstances: 
that the situation called for extreme appeals to 
deity: and that no clear conception of distinct 
deities was held at this tirro but ratmr a vague 
appeal to elemental farces in nf;..ture, ana 1he true. 
situation becomes. clearer. "The heathenish c baracter · 
of Jep}m;h's vow is apparent." {Hader 159). Such . 
conluct before Israel's God early or late, does not 
: appear again and here not at a time or :place where 
, true Yahwism is prevalent. There i~ every evidence 
of the sc.me kinet of l'1o rship here as was offered later · 
by Mesha. ( 2 Ki. 3: 27). It is a vow to gi. ve wba t-
ever deity shall select for himself as. a sacrifice, 
in order to win the deity's favor ana there is no-
. thing clearer in Jep~hah' s mind than to win the :favor·. 
.. t 
of that deity -rrhich has the interests of this section 
I 
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: of Is rae 1 at heart. Yahwe was the name of the God 
under uhom he vres to fight' but he himself knew little 
: or nothing of those higher ideas that centered in 
, the v:orship of Yahwe from the beginning. (Cam. Bib. 
:.Judges 149) •. -"He ht-:.d_ lived in the circle of Syrian 
:·and- Ammonite su:perstitions. 11 (Lang, Gid. & Judges). 
! 
1 nit is not. possible to cfraw out of .the accou·.1.t that 
human sacrifice was orthodox in the Yahv7e cult. n 
. (Mo.a.er, 159). nprobab ly neither J.e~hah nor the 
~ 
majority of ti1ose whom he led knew th~t it uas con-
trary to the Mosaic religion." (C. H. H. Wright, 
":Isa. & Other Hist. 155). 
But ·even if Jebhah would be in a ]X)sit:'Lon' to 
.ioi>h sUIJ"'f sacrifice~. why did not the people restrain • 
: hi1n, or at le'-.st give evidence that it Ylas a shock-
. ing vio~ation of iheir relig ·ous belie:fs and prac-
tices? Kuenen (R~ of r. 308) answers; "The Israelites 
in consequence of their settleroon t in Canaan c.do:pted 
'· 
:_the religious ideas and practices uhich bad hitherto 
been foreign to them. 11 "There i7ere traditions of 
past pre-Yahwe religions and present influences of 
anti-Ya.hi7e religion. Yahwe va.s the tribal God of 
:Israel aurins the period of the Judgeo and by very 
contact uo.s worshipped 1mder different forms, but 
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from the beginning the Yahwe religion had higher 
elements which were able to resist even the ·Ba'a.l 
e 
; temptu.tion. n Jepfha.h represents but one phase of 
.• the general corruption of the Israeli ti sh religion 
, at the time of- entering Canaan. 
It is evident, hO'i7ever, from this account that 
, the practice of human sacrifice in and about Israel 
::was not unknown during the period of the Judges. 
1: 
'Otherwise it could not have been acceptable to the 
· people at a sanctuary of Yahwe. But there is no sug- . 
gestion of the god Molech here. Neither do the facts. 
suggest that this "w7aS true Yahwism for that ~riod 
or that it was the original condition from which the 
Yahuism ·of the prophets sprang. .Rather does ·the 
teaching of the prophets co,ll for a religion rih ich 
su.rvi ved· this chaotic period of heathen contact and 
religious corruption and nnintained vitality enough 
to rise sheer above these lower fonns of worship. 
The whole line of traditions indicate a definite 
Israelitish religion in contact with the religions of~. 
Canaan. The struggle llith the 1 aver order is record-
ed. (Deut. 4:19, II Ki. 23:5, Jer. 6:2, Job 31:26). 
"Many cities remained Canaani ti sh. Jerusalem was not. 
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:conquered. till David's time. Other gods were vlor-
:. shipped there. U R U means nlight" and c orribine s in 
· the nane Jerusalem. YeReHo, the moon, is foUs.J.d in 
Jericho. Yahwe triumphed overthe Ba.'alim or .Powers 
:of Canaan by absorbing them. But when the others bad.: 
· disap~ared it was evident tmtYahwism must be purged 1 
of much cohtamination that it had contracted in its 
: career of conquest. n (.Paton, Can. Infl. on Heb. R. 
~ 
·· 224). We :fail to find any reason for assuming that 
human sacrifice was an original :pa. rt of Yahwism, that. 
• Yahwe was regarded as a God in a:riy way similar to 
. Holech, or that the origin o:f the Yahwe religion was 
: such that Molech worship could be r eve loped :from it. 
The :p3ri od of the Julges was :for the most part a 
1 period in which the religion of Israel was corrupted 
:by contact, taking over sanctuaries and nhigh places"·· 
in the name o:f their. God but also taking over nnny 
customs of the native peoples mld their religion 
•:which produced a :false Yahwism. ·And it was just this: 
"("t 
.. false Yahwism, or mongrel product of mingled relig.::. 
ions, which constituted the worst enemy of that 
religion under which Israel possessed the land and 
maintained fueir national md religions place in the 
. •;.J ':' 
worl4 •... It was out .. o:f this--~~"':"'~~.~c~=·=g~on tha~ all_ 
- ~ --:·;- --;.- ~~-,.--··:-. .• .::-:=- ~- -- :··.' 
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t }:ose magic and idolatrous practicei{~aros"e which 
the prophets condemned. Out of this also came that 
, extreme form of idolatry, and magic religion which 
developed into the 1Iotch cult. 
But a complete study of the relation of this 
cult to Yahwi sm, and of Molech to Yahwe, requires 
an examination of the Yahwe religion at its initial 
stage in the time of :Moses. We need not pause long 
over 1he wild statennnt of Gillany and Daumer that 
Moses and Aaron uere priests of ihe cult whose war-
ship required human sacrifice and 1hat they offered 
themselves in suicide. They have absolutely no-
thing but their Oi'/11 imagination as evidence. But 
1 what .was Yahwe to Moses and his followers? Hovr was 
he worshipped as they ':iere entering Canaan? Whence 
the conception of such a deity and the origin of this· 
more potent religion? 
Of this period Peritz says, (0. T. Hist. 64}, 
"uhile nnny details are 1mcertain, the essential 
' parts have become remarkably confirmed, namely, the 
residence of the Hebrew tribes in Egypt, the person 
and leadership of Moses, tbe exodus with the crossing 
I' 
of the Red Sea, the covenant at Horeb-Sinai, and the 1 
political and religious orgamza.tion at Xs.desh." 
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·:The beginnings of Hebrew religion differed not so 
much in fonn as in a new can tent. The religious 
::background of these tribes mu.s t be that of the 
Semi tic people.s in general. (Welh. p 52). The 
:' J?riesthood and ceremony of later times was not yet 
developed._ The comparatively small.group coming out 
of Egypt, 1'!lni ted "¥vi th other desert tribes to form 
the new nation and the new religion. (Ex. 3 & 18). 
Of this united company Davidson says: (O. T. The. 8) 
;, "Israel· was a nuni!~rous people, whose past had mad.e 
:it not a homogeneous but a composite mti on." That 
this group was under the leadership of one by the 
name of Moses and that it vias his leader ship whi cll 
gave the nation its religious standards, is generallY, 
accepted. The prophets assume the deliverance and 
. religious leadership of this nnn. All J, E, Dnd J.> 
' codes ascribe to Moses the origin of the Israeli tish 
i 
. nation and religion. no such comPJ.ct as that found 
·.in Exodus 3; 13-18 would be called for if Yahwe had 
:'been the God of the Hebrews :from the earliest times. 
(H. P. Smith H. of Is. 48-9). 
"The call of l.!oses conveys three essential :facts~ 
· (1.) the Midianite environment whence came the in-
.: spiration of 1·Joses; (2) the new element in the re-
I 
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ligion of the Hebrews, represented by the name 
Jehovah; (3) the ~rsonal element in the experience 
of Moses through vhom the new religious truth was 
transmitted to -his people." (Peri tz, 68) • Thrrugh-
out the his troy of Israel, the Keiites which were 
one of the·1L~itine tribes, remain stalwart defenders 
o f the Yahwe religion. 
It cannot be altogether certain that other minor 
deities, w.ith images, were absolutely objectionable 
till times much 1 ater that that of Moses. Davia son 
,: says that while Yahwe was supreme "he was one god 
among many" (p 63). The am and tabernacle would 
signify that a kind of monol~try existed in which 
the central worship of Yah\7e i7as sozrethi:z1B of a spit-; 
: .. itual idea as well as an imge conception. It is 
doubtfuJ. if the leadership of Moses over came complete~ 
ly this common custom of honoring and worshipping 
other deities. But that there was in[t he religion 
of Moses that which steadily opposed idol wo::oship and 
;.. 
the uo:rship of nnny gods cannot be easily mistaken. 
"The whole histary o:f Israel is filled v.i th this 
internal conflict between the strict worshippers of 
Yah we and those who sh_owed a leaning to other gods. n 
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i (Davidson, 63). It \VOUld seem tbat _for Moses, under- :l 
,1(. 
·:taking his task and thrilled by new religious truth, ·· ;( 
., 
H 
::there must have been t hct conception of God m ich !i 
{l 
'ever remained central in Israel's religious thought. ·t 
(i 
~~ For the God "w"iho was to lead them the people wer~ 
- ·:l 
1: 
;urged. to forsake the god.s of Egypt and all other gods li 
except the "I Am11 who was to be their God. 
That many fragments of older Semitic religion 
r· 
:i 
, were brought down in story and adopted from~he past 
~.or from neighbors, must he recognized in the records. 
Spiritism, still common amone the nomads, is indicated 
'by their conception of sacred -..trees (Gen. 13: 18, 
:k4:13) where their dead were buried (Josh. 24:26). 
The religious mind of the times is indice.ted also by 
' the burning bush (Ex. 3:2), the bud cling rod, the 
· sacrea. stones and hills, and the altars at sacred 
·spots, Heaps of stones and pillars received the 
. blood poured upon them for the resiclent deity and 
. local di vini ties uere common long after ·the Yahwe re-
ligion vras \7ell established. (Ex. 4:24-6, Josh. 5: 
•· 13-15). (H. ~. Smith, 13-38). "There is no evidence 
that lioses wished to abolish the worship of the minor 
deities, the clan and family gods, which uere already 
. naturalized among tho people. The c el'lle .. nd. that Yah we 
.. ZV' .. 
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alone -should be worshipped belongs to a later period.r~ 
t; ,, 
! (H. P. Smit~, 61). Moses could not have been a !i 
il 
, monotheist in our senee of the word. Bv.t incl u.d:illg : 
:: 
il 
' the probable ideas common to his followers ancl the !! 
,. nevr disco..rries o.f religious truth \7hich Uo ses ~osessed, r . , 
··there is no grouna either in the facts recorded or the 
'results that. followed for assuming that Yahwe was a 
, God requiring human sacrifice on any occasion. He 
:doubtless received fue o rd.inary sacrifices commonly 
•· maae by simple nomadic peoples. He might be the 
:, storm god of the hills, or the mystic goa. of the 
. burning bush t or the god of :00. ttl e but he ros vastly 
more tmn this. He was the God of a u:r:iited people, 
.: stronger than other goa~, demanding higher Tlorship 
i 
:and representeCl in higher forms tban innges of.ox or j' 
,, 
serpent. rlbtftever there might have been in the wor- I! 
>ship of lesser doi ties which would tend towards the 
lower forms of worship from ~ich human sacrifice 
, would arise, this elemn t was opposed to the worship 
. h 
of' Yahwe. It is exceedingly d rubtful if in the simple 
: happy life of the nomads before the~r becmne settled 
and agricultural peoples, there was a cell for surih 
an extreme form of worship or sacrifice even in the 
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·-early clan whorship. It i".t>uld be rather an out-
, grorrth. of complex conditions anil. corrupted ideas 
. in later developments. The crises in which the favor 
·· of the gods was doubted had not appeared. in this 
.. new religious and mtional undertaking. I ccm.not 
. therefore believe that in the religion of Moses at 
• i 
the first there was anything akin to human sacri:fice,r. 
Unless it might be 1:h e form of circumcision which was!! 
·• an adopted :form carried over from the p;:~.st, and too 
~ f i 
far away from human sacrifice in the tirre of :Moses't4 ~ 
more than a national sign. 
Exodus 6:3 states that Yahue bad not been known 
by the new name among the ancestors. Yet it is 
· assumed that something· o:f his m ture bad been known. 
Davia son thinks "that the name, although it received 
new currency and significance in connection w.i. th 
'Israel from Moses, is far older fuanhis time." 
(p 49). But v1hen new attributes of a god were dis~ 
.: covered it was common among the ancients to change 
·il t 
, he name. "Hebrew tradition, houever, reveals no 
·i trace of the idea that Jehovah was worshipped by any 
·• tribe except Israel." ( Davidson, 37). Yet it is · 
ass1lm3d that. Moses drew on :rast religion, not s:b 
,. 
~:-li '~- '', ' 
i 
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much from Egypt as from{the new inspiration that 
came from the simple religion of the desert peoples. 
J?utting together, then (1) the common re.ligion 
of nomadic peoples, (2) the conception of God at the 
-highest which was· preserved among the patriarchs, -
and (3) the new elements and new nan:e connected with : 
. 
the past in the time of !fos es, one gets so zoo vague 
conception of what kind of a Being ~hat would oe 
under i<Yhom Israel was liberated from Egypt, augmented, 
in the desert by other tribes and established in 
~·. Canaan as a nati on with a ne ti om 1 religion; Forms 
·of worship, conceptions of Yahwe; developments of the 
people, and preserved traditions forbid the assump-
tion that at this initial stage, Yahwe was on a plane 
•. where human sacrifice was normal or that Moses was 
.: the kind of a leaaer .who would found a religion on 
'such a principle. 
Kamphausen makes much of the i~possibility of 
, reconciling the spirit of the Mosaic religion with 
·human sacrifice, when scientifically aons:idered. He 
::thinks the religion of Moses was an unbroken develop-
. n:ent of .. old religion. (p 38). He recognizes that 
the true religion of Israel was many centuries un-
-~ . 
~ ·~. 
folding. False religion was ever a menac.e and com-
plexities with mingled peoples arose~ But some 
conclusions can be fairly well drawn in the absence 
of exact records. (1) The beginnings of religion 
are pure ana. simple. In calling into existence a 
nation una a national religion, Moses hc.d in mind 
<not many gods but one God. (2) His conception of that 
Goa was above the plane of the clan and nature gods 
.; which ~rere commondly liorshipped by local tribes. 
: "Moses establisl).ed among them the worship of one God, .. 
; Jehovah. n (Knudson, Bea. Lights, 11). He was not 
. simply "a God of nature but a God of hi story. n 
' (3) There is gro1.Uld for tracing the corruption of the 
·· Yahwe religion in late.r hisiPr. y but no ground fer 
assuming that it '\"las on a low mture plane at the be-
ginning. ( 4) The later ethical and historical con-
ceptions of Yahwe look back to centuries of higher 
religious conceptions which are related to ihe God 
of Moses and ihe religious laws which he introduced. 
In his conception of a God of power who was 
aa equate for the task unde.rtaken,. !.Ios es bad drawn 
from the best of the past, the si@ple faith of the 
·present and with the hi@l.er mental training and per-
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· •· ce:pt ion of religious truth, had taken religious· 
, ' leadership which overshadowed all the past and di-
. rected the course of the future. The ~od of his 
r: mind and :faith was not the kind of a God v.h o required 
human sacrifice nor was he a God in anywey like the 
·. later concep~ion of l'Iolech. 
Our conclusion is that Yah we as an image less· 
deity, iJ!terested in Israel's deliverance and appear-. 
ing as a .God of storm and fire and power and spiritual 
' presence, was not directly associated with any other 
god. The :forms with which he was worshipped, were 
the regular sacrificial rites and feasts of the simple 
desert tribes. A religion of this type, which cauld 
: in a c om:s1aratively short tirre develop into the re-
, . 
·; ligion of the early and later prophets, was not 
:fo1mded on the basis of nature worship alone and was i 
not c&rt\tered in a God to whom human sacrifice would 
:·be nornnl. The religion o:f troses and the God of 
Moses belonged to another order from that in which 
' these things md their birth. 
Only a glance is needed at the religion o:f 
. the patriarchs upon uhich the religion of Moses drew 
·• to some extent at least. Was human sacri :fice a 
feature of the patriarchal religion of Israel's past? 
l. 
' 
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Kamphaus en says, "there was a time in which human 
sacrifice uas in vogue by those ancestors who 
through Moses are related to the Hebrew people or 
the people of Yahwe and indeed by those same fore-
fathers or pre-Mosaic Hebrews who had not advanced 
yet to the patriarchal stage". ( p 25). The sili6ry of 
Abraham_;Isaac points . to· a break with the custom 
of human sacrifice far back in Semitic histor~.(Gen. 
2il. That movement whioh~finally elevated the Hebrew 
religion far above the surrou11ding Semitic religions,· 
doubtless began far back from the time of Moses. 
Roever late the tradition (Gen.22) as it now ap-
pears,would seem to show that higher and lower ideas 
of religion. had appeared in the pas.t not unlike the 
differences between Yahwism ana the worship of 
~dlech in the time of the prophets. 
Along with the higher elements that gathered 
themselves into the enlarging religious life of 
the Mosaic religion,there continued from a distant 
past those forms of nature religion,which in com~ 
ple::c conditions ana by later developme,nts could pro-
du,ce even the Molech worship or s.n occasional practice 
like that of Jepthah or of Hesha. Human sacrifice 
lay· in the background of the whole Semi tic m ture 
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:worship. It was resistea by a higher spiritual con-
ception of deity. It lived in Canaanitish tribes 
:'with which Israel was surrounded ana. on occasions 
J. it was practiced. But there seems no sane reason for 
claiming that it was ever a part of that. religion 
which through .. Moses came from the past and was 
carried forward by the prophets till it conquered 
all forms .of nature worship ana established itself 
:as an ethical religion under a world-ruling,ethical 
.God. 
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